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Jiny hlas: Takova ta hlavni véc, ktera se da fict, ze vzhledem k jakési geopolitické dneska filosofii je, Ze se
néjak rozviji mezi tou analytickou filosofii a kontinentalni filosofii.

And another point is that we think in a small language like you do. So we only have translations in
English, German and French philosophy. That's a parallel.

Jiny hlas: Takova jako paralelni mezi nami a vami je to, Ze jako narod s timto jazykovym spolecenstvim,
tak jsme odkazani na preklady, jednak samoziejmé anglické, némecké, francouzské.

Jiny hlas: Now, the situation is pretty different in the five Scandinavian countries, but I'll briefly
concentrate on Norway.

Jiny hlas: Situace je znac¢né rozdilna ve vSech téch péti skandinavskych zemich a ja se soustfedim kratce
na Norsko.

Jiny hlas: What is general in all these countries is, as | say, that you have both analytic and continental
philosophy in the sense that we respect the great problems raised with continental philosophy but
prefer the analytic way of doing philosophy.

Jiny hlas: Jak jsem rfekl, co je spole¢né viem témto péti zemim je, Ze se tu néjak konfrontuji s témi dvéma
typy filosofie, a to kontinentalni a analytickou. D3 se Fict, Ze respektujeme ty problémy kontinentalni
filosofie, ale zpracovavame je ve sméru analytické filosofie.

Jiny hlas: Briefly about myself, my intention was not to become a philosopher but to become a
psychiatrist.

Jiny hlas: M(j zamér, teda kratce o sobé, pavodni muUj zamér nebyl stat se filosofem, nybrz psychiatrem.
Jiny hlas: Néco jako Jaspers.

Jiny hlas: He began also... | know. So | happened to get into philosophy with existentialism in the fifties.
Jiny hlas: Dostal jsem se k filosofii skrze existencialni filosofii v padesatych letech.

Jiny hlas: And partly on a literary level with Dostoevsky and Camus, but also philosophically. | wrote a
book on that, Nihilism, when | was 21. That was how | entered the whole thing.

Jiny hlas: Zabyval jsem se jednak Dostojevskym, jednak Camus, a napsal jsem o tom knihu Nihilismus, v
jednadvaceti letech jsem ji dopsal.

Hejdanek: V osmapadesatym myslim.

Jiny hlas: Nihilismus 58. Nevim, proc¢ jsem fekl v jednadvaceti.

Jiny hlas: Did | say it? Did it in 58. Yes. And then because analytic philosophy was very strong at that time
in Norway, | had to go into analytic philosophy too.

Jiny hlas: A v té dobé se v Norsku silné prosazovala analyticka filosofie, tak jsem se ji musel zabyvat.
Jiny hlas: And | wrote my thesis in 62 on Heidegger's theory of truth.

Jiny hlas: A v roce 1962 jsem napsal svou disertacni praci o Heideggerové pojeti pravdy.

Jiny hlas: And that was... when one of my youth sins was that | was so interested in Russian literature
that I learned some Russian, so | understand somewhat what you are saying in Czech.

Jiny hlas: TakZe budu rozumét tomu, co se rekne cesky, protoze se zabyval rustinou.

Jiny hlas: That was an attempt to make Heidegger understandable for analytic philosophers. It was a
hermeneutic attempt to bind together analytic and continental philosophy.

Jiny hlas: V té disertaci jsem se vlastné pokousel ucinit Heideggera srozumitelného pro analytickou
filosofii. Slo o hermeneuticky problém toho spojeni s tou kontinentalni filosofii.

Jiny hlas: But in Norway everything is very practical and very political.

Jiny hlas: V Norsku je vSechno praktické a politické.

Jiny hlas: Which meant that |, because | wrote on Heidegger, was stigmatized.

Jiny hlas: A to znamenalo, Ze protoZe jsem psal o Heideggerovi, tak jsem byl stigmatizovan.

Hejdanek: O.



Jiny hlas: Even when | am third-generation socialist.

Jiny hlas: | kdyz patfim k treti generaci socialist(.

Jiny hlas: And | do not think that you can find any fascist philosophy in Heidegger, but | think he has a
blind spot.

Jiny hlas: Ja si nemyslim, Ze byste u Heideggera mohli najit néjakou fasistickou filosofii, ale jsou v ném,
rekl bych, blind spot.

Hejdanek: Slepa skvrna my fikdme, jo. To je to misto na sitnici, kde nevidime.

Jiny hlas: He becomes so fundamental that some of the distinctions you need in ordinary life and in
political life are overlooked.

Jiny hlas: On se tak soustfedi na podstatné véci, Ze v tom praktickém Zivoté nebo v politickém
rozhodovani prosté jako nema pro to ve své filosofii misto.

Jiny hlas: So the natural development for me, going through first existentialism, phenomenology and
then analytic philosophy, was to tie in with the Frankfurt school, especially with Habermas's theory of
truth.

Jiny hlas: Tak tedy ten vyvoj mQj asi tak, Ze jsem od existencialistické filosofie presel k analytické a také
jsem se domlouval s tou frankfurtskou skolou, zejména s Habermasovym pojetim pravdy.

Jiny hlas: | have after that time been criticizing Habermas, but | think he has seen something very
important in relation to the notion of truth that is exactly what is lacking by Heidegger.

Jiny hlas: Ja jsem Habermase kritizoval, ale vidél jsem néco duleZitého v tom pojeti pravdy, co pravé chybi
u Heideggera.

Jiny hlas: And that has to do with the intersubjective aspect of truth, that is the discursive aspect of
truth.

Jiny hlas: A to je ten intersubjektivni aspekt pravdy, ten diskurzivni aspekt pravdy.

Jiny hlas: So I'm now going to Frankfurt to discuss with Jiirgen Habermas and the other people.

Jiny hlas: J4 ted mam v imyslu se vénovat frankfurtské skole, diskutovat s Habermasem a s ostatnimi.
Jiny hlas: And there are mainly two dimensions in which I'm discussing with them. I'm not going or | am
going? | am going. | am on my way.

Jiny hlas: Tak tedy ted se zabyvam, jde o dvé dimenze, které v té aktualni diskuzi s nimi ze své strany...
Jiny hlas: To take the more theoretical first.

Jiny hlas: NejdFive tak ponékud vic teoretictéji.

Jiny hlas: As you know, you have on the one side those who are, have a very strong universalistic claim
like Apel, then you have Habermas, and we end up with the Wittgensteinians who are contextualists and
relativists. Should | repeat it?

Habermas a Apel...

Hejdanek: Apel, Habermas.

Jiny hlas: A potom ta druha vétev, na kraji jsou ti wittgensteiniani, u nichz jde spise o ten kontextualni,
contextualists a relativists, o tu kontextualnost a souvislosti.

Jiny hlas: This is a great discussion which is going on in Germany and also in my country.

Jiny hlas: To je velika diskuse, ktera probiha v Némecku a také v mé zemi.

Jiny hlas: It has to do for one thing with the question whether language is always tied up with language
games and contexts or whether it can transcend those concrete contexts.

Jiny hlas: Jde o to, jestli fec je spojena s teorii, tedy s language games, s jazykovou hrou, s jazykovymi
hrami a s kontexty, nebo jestli presahuje ty konkrétni kontexty, tu fe¢ samotnou. To je jedna z otazek.
Jestli tomu tak je, jestli rec je jakysi svébytny Gtvar, nebo jestli méa souvislost jesté s dalsimi kontexty.
Jiny hlas: My position is somewhat in between these extremes.

Jiny hlas: Moje pozice je nékde mezi témito extrémy.

Jiny hlas: That's what I've tried to articulate in the festschrift for Apel. | sent that to you.



Jiny hlas: To jsem se snaZzil artikulovat v tom festschriftu pro Apela. Poslal jsem vam to.

Hejdanek: Ano.

Jiny hlas: Communication and Reflection. Mate to?

Hejdanek: Ano.

Jiny hlas: Nazev je Communication and Reflection. K diskusi o transcendentalni pragmatice, odpovéd
Karlu-Ottu Apelovi.

Jiny hlas: | would like to add that there are moral and political aspects to this discussion.

Jiny hlas: Rad bych dodal, Ze v této diskusi je cela rada politickych aspektd.

Jiny hlas: The notion of universality, not as a substantial natural right, but as a procedural natural right is
seen as a defense against fascism.

Jiny hlas: Pfedstava univerzality, nikoli jako podstatna metafyzicka substancialni predstava, ale jako
predstava, kterd ma intersubjektivni a procesualni charakter, je chapana jako obrana proti
etnocentrismu, potazmo fasismu.

Jiny hlas: And this is very important, Apel was a soldier on the Eastern Front, Habermas belongs to the
Hitler Youth generation.

Jiny hlas: Habermas patfi jesté k té generaci Hitlerjugend, kdezto Apel byl vojakem na vychodni fronté.
Jiny hlas: And it's very important emotionally for them to be able to defend humanity against barbarism.
Jiny hlas: A je pro né jaksi velmi podstatné a emocionalné silné obhajovat lidskost proti barbarstvi.

Jiny hlas: And it's important to see that they fight in a double game. They do not accept the old
metaphysic notion.

Jiny hlas: Bojuji jaksi jakoby na dvou hrach, nepfijimaji tu metafyzickou predstavu.

Jiny hlas: They are skeptical and only accept the fallibilistic notion of intersubjective procedural rights.
Jiny hlas: Jsou skepticti vici té metafyzické predstavé a rozumi tomu, Ze ¢lovék je chybujici stvoreni a
jeho chapani je omezené, tedy ta fallibilistic notion. To jest, jsou skepticti vici té metafyzické predstavé a
rozumi tomu, Ze ¢lovék je chybuijici stvoreni.

Jiny hlas: But they are very much against any notion that goes in the direction of relativism and
contextualism.

Jiny hlas: Ale na druhé strané oponuji tém predstavam, které se kloni k relativismu a kontextualismu.
Jiny hlas: And you had Rorty here, so you know what I'm talking about.

Jiny hlas: A vy jste tady méli Richarda Rortyho, takze vite, o cem mluvim.

Jiny hlas: Do you know that Habermas was here also?

Jiny hlas: Oh yeah, he told me. So you know all the positions.

Jiny hlas: Vite, Ze tu byl i Habermas? Takze znate vSechny ty pozice.

Jiny hlas: Well, very briefly, | think that the problem in Habermas's case is that he tends to use big
schemata and he doesn't work on concrete examples in some cases, or he does too much of the first and
too little of the second.

Jiny hlas: Zda se mi, Zze problém u Habermasova pfistupu k mysleni je v tom, Ze pouziva pfilis schémat a
malo konkrétnich pripad(l, nebo spise tedy vétsinou téch schémat a fidceji téch konkrétnich pripada.
Jiny hlas: In the case of Apel, | think the problem is more how to relate the immediate insight in the act
of reflection with a verbalized theory about the kind of experience you got from that reflection.

Jiny hlas: A pokud se tyc€e Apela, tak tam je zase problém jednak v tom vhledu pomoci reflexe do
problému a pak v teorii o této reflexi.

Jiny hlas: Theory is always fallible.

Jiny hlas: Teorie je vzdy jaksi nachylna k omylu, nebo k problémam.

Jiny hlas: Whereas transcendental reflection is supposed to be unavoidable and necessary.

Jiny hlas: Zatimco ta transcendentdlni reflexe je povaZovana za nutnou a...

Jiny hlas: Unavoidable.

Jiny hlas: ...nevyhnutelnou.



Jiny hlas: Necessary.

Jiny hlas: Nevyhnutelna, nutna.

Jiny hlas: So, that's the first discussion and | just locate my position in between the contextualists and the
strong transcendental pragmatics, though in some way, ah, it's complicated, but it's in between.

Jiny hlas: To je ta diskuse a ja tam hledam svou pozici mezi témi kontextualisty a mezi témi
transcendentdlnimi pragmatiky, i kdyz je to slozité, ale je to tam mezi nimi.

Jiny hlas: That was the first discussion. The second discussion is one about modernity.

Jiny hlas: Dalsi diskuse se tyka modernity.

Jiny hlas: It's more a discussion on the lines of Weber and his theory of differentiation.

Jiny hlas: Ta je orientovana do zna¢né miry na Webera a...

Jiny hlas: Max Weber.

Jiny hlas: ...Maxe Webera...

Jiny hlas: ...and his theory of differentiations between institutions and spheres.

Jiny hlas: ...a jeho teorii rozdilnosti, odlisnosti instituci. Teda tam jde o proces, ne rozdilnost, nybrz jak se
od sebe odlisuji, tedy ta diferenciace, jo, nikoliv rozdil.

Jiny hlas: And that ties together with the whole post-modernity discussion with the French.

Jiny hlas: A to je zase spojeno s tou diskusi o postmodernité s Francouzi.

Jiny hlas: And this again is related to the first discussion because it's related to the question about
rationality.

Jiny hlas: A to vlastné souvisi s tou prvni diskusi, protoZe je tam ten problém racionality.

Jiny hlas: But it is different to the extent that historical case studies will play a greater role.

Jiny hlas: Ale je tu ten rozdil, protoZe tu studie téch historickych pfipad( hraji vyznamnou roli.

Jiny hlas: So, right now I'm working with five other people with various case studies around this second
problem as well.

Jiny hlas: A pracuji s dalsimi péti spolupracovniky pravé na studiich, které se tykaji téchto historickych
pripadd.

Jiny hlas: So, now | have placed myself briefly in relation to the German tradition and | have underlined
how I have a background in analytic philosophy as to the way of philosophizing.

Jiny hlas: Tak jsem se jaksi prezentoval jednak v tom vztahu k té némecké tradici a jednak analytické
filosofii a jejimu zpUsobu filosofovani.

Jiny hlas: At this point | have a question to you because you are the ones who are going to listen to me.
Jiny hlas: V tomto bodé mam otazku k vam, protoZe vy mi budete naslouchat.

Jiny hlas: From here | have prepared two presentations. The one being on the notion of nature and of
technology and ecology, being a more technical debate about, yeah...

Jiny hlas: Pripravil jsem si takové dva jakési koncepty, jednak problém pfirody spis v kontextu technologie
a ekologie.

Jiny hlas: The point being on my part to show how a narrow technological notion will have to be
overcome in direction of a discursive notion d la Habermas.

Jiny hlas: Chtél bych jaksi ze své strany ukazat na to, jak je potreba ten tzky technologicky pristup
prekonat v ten mnohem $irsi dialogicky, diskurzivni pfistup a la Habermas.

Jiny hlas: The other presentation is related to the historical development of rationality and irrationality in
my country...

Jiny hlas: A ten druhy prispévek se spis tyka historického vyvoje racionality a iracionality v mé zemi...
Jiny hlas: ...which is partly historical, partly philosophical, but which might maybe bring forward some
parallels and some contrasts between Czechoslovakia and Norway.

Jiny hlas: ...coZ je z€asti historické, z€asti filosofické pojednani, ale mohlo by z toho jaksi vyplynout jednak
paralely, jednak kontrast mezi Norskem a Ceskoslovenskem.

Jiny hlas: So, it's up to you.



Jiny hlas: TakZe je to na vas.

Jiny hlas: The reason why | came into this project is twofold. You should eat.

Jiny hlas: M(j dlivod, proc¢ jsem se dostal k tomu projektu, jsou dva divody.

Jiny hlas: Partly | reacted against Habermas's schemata as to possible relations to nature.

Jiny hlas: Jednak jsem se vzeprel proti tém habermasovskym schémat(im o prirodé.

Jiny hlas: From his theory of cognitive interests, there are two relations to nature we may say.

Jiny hlas: Z té jeho teorie Erkenntnisinteressen, kognitivnich poznavacich zajmu...

Hejdanek: ...teorie poznavacich zajm(, Erkenntnisinteressen, kognitivnich poznavacich zajma, zajmf, jo,
zajmQ, ktery vlastné rozhodujou o poznani, to je ten...

Jiny hlas: You control nature in order to satisfy your needs.

Jiny hlas: Ovladate prirodu proto, abyste uspokoijili své potreby.

Jiny hlas: That's the background for natural science and technology.

Jiny hlas: To je pozadi pfirodnich véd a technologie.

Jiny hlas: Nature is a resource for satisfying our needs.

Jiny hlas: Pfiroda je zdrojem uspokojeni nasich potreb.

Jiny hlas: You eat it.

Jiny hlas: Jime ji.

Jiny hlas: Or it's something you regard aesthetically.

Jiny hlas: Nebo je to néco, na co se divate nebo co povaZujete za estetické, zdroj estetického potéseni.
Jiny hlas: And even in his later theories of pragmatics...

Jiny hlas: A dokonce i v téch pozdéjsich teoriich pragmatiky.

Jiny hlas: ...there is, you either have a cognitive controlling relation, or an aesthetic relation, or an ethical
relation, but not from values in nature, but from human nature.

Jiny hlas: ...mate bud' ten kognitivné ovladajici vztah, nebo esteticky vztah, nebo eticky vztah, ne vsak z
téch hodnot, které by byly samy o sobé v pfirod€, nybrz z vlastni lidské prirozenosti.

Jiny hlas: . Now, there are lots of shortcomings | think in relation to biology, to the relation between
nature and non-nature for instance. Samozirejmé je tu cela fada nedostatku, tfeba v biologii ten problém
vztahu pfirody, Zivé a nezivé. But the basic point | think is that he has no place for nature as something
you identify with. Ale ta zakladni véc je ta, Ze Habermas...

Hejdanek: You mean Habermas?

Jiny hlas: Habermas, yes.

Hejdanek: He, Habermas...

Jiny hlas: ...nema Zadnou predstavu pfirody, s niZz by bylo mozno se identifikovat. So I felt that
Norwegians, stated very crudely, had more the relation of the old Indians of North America than to any of
the three positions in his schemes. Kdyz to feknu velmi natvrdo, tak jeden z jeho nedostatk je v tom, Ze
nema smysl pro to, co severoamericti indiani méli v tvari pfirodé, a diikazem toho jsou ty jeho schémata.
Very primitive and very important. Ten vztah téch indian( je velice primitivni, ale velice dllezZity. Second
reason was an Irish-Polish project, Irish-Polish book project. Ten druhy odkaz se tyka irsko-polského
projektu, book projektu. Concerning decolonisation of small European countries. Ktera se tyka
dekolonizace malych evropskych narod(. | guess that the Irish and the Poles came together after the
mass drinking vodka and whiskey and figuring out this project. Pfedpokladam, Ze Irové a Polci se sedli a
popijeli spolu whisky a vymysleli tento projekt. And they wanted to have some other countries, and
Finland and Norway was chosen. A chtéli, aby u toho byly také i dalsi narody, a vybrali si Finsko a Norsko.
And then | got the question: what is worthwhile saying about Norway for other European countries? A tu
je ta otazka: jaky to méa smysl prizvat Norsko pro ostatni narody v Evropé? So I've written an article on
that and it will be a book... on decolonisation I've written an article here, as I've written an article on
the... so I've written two articles. Tak jsem napsal ¢lanek na toto téma a bude z toho kniha o dekolonizaci.
Napsal jsem ¢lanek tady a napsal jsem ¢lanek na ty... takZze jsem napsal dva ¢lanky. Norway is, | think,



atypical by being geographically out of the center of Europe. Norsko tim, Ze je vlastné zemépisné na
okraji, mimo centrum Evropy, tak je atypické. Until the German invasion we have never been invaded. S
vyjimkou az do némecké okupace vlastné nikdy jsme nebyli prepadeni. | said invaded. Napadeni. Well,
except for Denmark, of course. No, od danské invaze... no. Well, then you have some parallels with
Czechoslovakia. Norway had a great culture during the Medieval Ages. Tu jsou paralely s
Ceskoslovenskem. Norsko mélo ohromnou kulturu ve stfedovéku. During the Black Plague the head was
cut off in a way like in the Thirty Years' War... in the 14th century the pest. Ve 14. stoleti tedy doslo k
¢ernému moru, postihl celou Evropu a... And the country was weakened and we were not invaded by the
Danes, but there was a marriage. Felix Austria, nube. A potom ta zemé byla oslabena a nedoslo k
napadeni, nybrz doslo ke snatku. Felix Austria, nube. And Norwegian feeling is very much that we were
colonised afterward. We have that feeling. Tak ten pocit v Norsku je ovsem, Ze jsme byli kolonizovani po
této svatbé. But it was, we were never militarily invaded. We had all the rights that any Danes had.
Nebyli jsme tedy nikdy vojensky napadeni a méli jsme tataz prava jako Danové. This double monarchy
broke down after the last Napoleon war, 1814. To skoncilo po napoleonskych valkach 1814, toto
dvojkralovstvi. But this double monarchy at the end of the 18th century was a very enlightened and
progressive monarchy. Ale tato dvojmonarchie byla koncem 18. stoleti velice osvicena a progresivni. First
of all, the kings were grossly so incompetent and imbecile that they couldn't rule but had their
enlightened officials to do the work for them. Kralové byli jaksi zbaveni moci, byli nekompetentni a
imbecilni a méli tredniky velice osvicené. It was not democracy, sure. But it was an enlightened
sovereignty without a ruling king in reality. Nebyla to demokracie zajisté, ale byla to osvicena suverenita,
prestoze tam kral ve skute¢nosti nevladl. The power was in the hands of enlightened officials, Beamten,
like by Hegel. Moc byla v rukou osvicenych trednik(, Beamten, jako u Hegela. And they were educated by
university and enlightenment. A ti byli vychovani na univerzitach a v duchu osvicenstvi. Visitors coming to
Denmark-Norway at the end of the 18th century said that it was the freest country of Europe, even from
England. For instance Malthus who came, or Mary Wollstonecraft, the big feminist, who came to Norway
and Denmark said it was the freest country of Europe. Koncem 18. stoleti Dansko a Norsko byly
povazovany za nejsvobodnéjsi zemé Evropy svédectvim tfeba Malthusovym a Mary Wollstonecraftové,
feministky, ktera vystupovala také na obranu prav Zen. It was enlightened politically and culturally.
Hejdanek: Kulturné i politicky osvicené zemé.

Jiny hlas: So, if we were colonized, we were colonized with very nice bedfellows.

Hejdanek: A jestli jsme byli tedy kolonizovani, tak jsme byli kolonizovani velice sympatickymi lidmi,
partaky.

Jiny hlas: And even the peasants in Norway were even inside the Union freer than the peasants in
Denmark.

Hejdanek: A dokonce sedlaci v Norsku v ramci té unie byli svobodnéjsi nez rolnici, sedlaci v Dansku.

Jiny hlas: And that has to do with nature.

Hejdanek: A to souvisi pravé s prirodou.

Jiny hlas: Norway is more nature than culture.

Hejdanek: Norsko je vic pfiroda nez kultura.

Jiny hlas: First of all, it's not a small European country. It's the fourth biggest West European country,
bigger than Germany, England and Italy.

Hejdanek: Predevsim to neni nejmensi zemé. Je to ¢tvrta nejvétsi zemé, vétsi nez Anglie, vétsi nez
Zapadni Némecko...

Jiny hlas: France?

Hejdanek: ... Francie, ne, Italie.

Jiny hlas: No, Italy. Italy. And it's far the longest, it's only the Soviet Union that's longer. If you turn it
upside down, you get down to Spain.

Hejdanek: Italie. Norsko je nejdelsi, jenom Sovétsky svaz je delsi. Kdyz obratite Norsko, dostanete se az



do Spanélska.

Jiny hlas: And it's filled with fiords and mountains. And even in winter now you can't go over the
mountains because of snow.

Hejdanek: A je naplnéné fiordy a horami. A dokonce v zimé nemfZete pres ty vrcholky prejet, protoze
jsou plné snéhu.

Jiny hlas: Which means that with four million people, it is a kind of regionally split up country.
Hejdanek: Ma ctyfi miliony obyvatel a je co do okrsk jaksi roz¢lenéna.

Jiny hlas: Which means that ruling it from Copenhagen, you were dependent upon the loyalty of the
peasants.

Hejdanek: A to znamen4, kdyz jste vladli z Kodané, tak jste byli vlastné odkazani na pfizen a loajalitu
sedlaka.

Jiny hlas: It's easy to defend, but you can't have military men all over. The Germans tried and it was a big
mistake.

Hejdanek: Je snadné ji branit, a proto Némci udélali chybu, kdyz ji chtéli stale vojensky ovladat.

Jiny hlas: So, for military reasons, it was important to treat the Norwegians nicely.

Hejdanek: Proto z vojenskych dlivodu bylo dulezité jednat s Nory pékné.

Jiny hlas: And that has to do with nature. But also, Norway is a very poor country, only three percent of
the soil is cultivated.

Hejdanek: A to zase souvisi s pfirodou. Ale také je Norsko velice chuda zemé, pouze tfi procenta pudy se
daji kultivovat.

Jiny hlas: Which means that we never had the big estates, or very few big estates. There isn't so much soil
at one place.

Hejdanek: A to je také dlivod, proc¢ jsme neméli nikdy velké statky.

Jiny hlas: There were small farms, everybody was free, but on small farms. Because of nature.
Hejdanek: Kazdy byl tady svobodny, ale byl na tom malém statku. A to zase souvisi s charakterem prirody.
Jiny hlas: So you never had really the feudal system.

Hejdanek: A tak jsme nikdy neméli u nas skutec¢ny feudalni systém.

Jiny hlas: Peasants were free and poor. Peasants were free and poor.

Hejdanek: Rolnici byli svobodni a chudi. Venkované byli svobodni a chudi.

Jiny hlas: But it turns out that the burden of the taxes were relatively low.

Hejdanek: A to mélo za nasledek, Ze bfimé darnové bylo relativné nizké.

Jiny hlas: Recent historical research has shown that in one part of Norway they paid five percent tax,
which is the lowest in Europe and was only overscored by North America at the time, last part of 18th
century.

vibec v Evropé a byla prekonana pouze ve Spojenych statech, v severni Americe.

Jiny hlas: So, if this is to be colonized, why bother about it?

Hejdanek: Jestlize by to znamenalo byt kolonizovan, proc se o tom bavit?

Jiny hlas: After having lost the Napoleon war, we were together with Napoleon, and we were handing
over as a country from the union with Denmark to Sweden, in the union with Sweden. That was in 1814.
Hejdanek: Byli jsme tedy spojenci Napoleona, pak jsme prohrali a my jsme se dostali potom do
spojenectvi, do unie se Svédskem v roce 1814.

Jiny hlas: Just during the switch, people came and wrote a constitution. A very liberal constitution,
inspired by the French revolution.

Hejdanek: Pravé uprostred toho zlomu byla napsana Ustava, velice liberalni Gstava inspirovana
francouzskou revoluci.

Jiny hlas: And this was never abolished, we came into the union with that constitution.

Hejdanek: A my jsme vstoupili do té unie se Svédskem uz s tou Ustavou, a ta nebyla zrusena.



Jiny hlas: So, we have the very liberal constitution which was never destroyed by restoration.
Hejdanek: Nebyla nikdy odstranéna, tato liberalni Gstava, néjakou restauraci. Obdobi restaurace, to je
termin.

Jiny hlas: By the reaction.

Hejdanek: No, no.

Jiny hlas: And now if you look at Norway, first about the union, it was a union where you had the one
king, Swedish-Norwegian king, and foreign service. But two parliaments and two constitutions.
Hejdanek: Byly tedy dvé Ustavy, dva parlamenty a byl jeden kral, norsko-Svédsky, a jedna zahrani¢ni
politika.

Jiny hlas: And now I'm going to say something about rationality and nature again. But first something
about the class structure.

Hejdanek: A ted vam povim znovu néco o racionalité a prirodé, ale jesté nejprve néco o tridni strukture.
Jiny hlas: Norway had hardly any nobility after the Black Plague.

Hejdanek: Po tom ¢erném moru Norsko nemélo takrka Zadné slechtice.

Jiny hlas: There were free peasants and enlightened beamten, liberal and...

Hejdanek: Byli tu tedy ti svobodni rolnici a osvicené Grednictvo.

Jiny hlas: The only big city was Bergen, was a Hanseatic city.

Hejdanek: Jedinym velkym méstem byl Bergen a bylo to hanzovni mésto.

Jiny hlas: And there is the nobility.

Hejdanek: Vsichni jsme byli vychovani u Holberga, no tam je teda slechtic(.

Jiny hlas: What can | do?

Jiny hlas: Don't yell at me.

So, in a way you had two main classes after 1814.

Hejdanek: A tady po roce 1814 jsou dvé hlavni tfidy.

Jiny hlas: Free peasantry.

Hejdanek: Svobodné rolnictvo.

Jiny hlas: Enlightened beamten.

Hejdanek: A osvicené Urednictvo.

Jiny hlas: No nobility. It was formally abolished in 1821, nobility.

Hejdanek: Zadna slechta. V roce 1821 byla $lechta formalné zrusena.

Jiny hlas: There were seven families left. Two owned some land, very little.

Hejdanek: Zistalo jen sedm rodin. Dvé z nich vlastnily néco pudy, velmi malo.

Jiny hlas: Bourgeoisie was very weak, especially in Oslo, it was less than 10,000 people in the new capital.
So, you had these two main classes. This is the ideal type of Beamtenstaat in Weberian sense.
Hejdanek: BurZoazie byla velmi slaba. V novém hlavnim mésté Oslo bylo méné nez 10 000 obyvatel. Tedy
tyto dvé hlavni tfidy. Toto je idealni Beamtenstaat ve veberovském smyslu.

Jiny hlas: Max Weber. No nobility, no bourgeoisie. Pure meritocracy.

Hejdanek: Max Weber. 7Z4dna $lechta, 7adna burZoazie. Ryzi meritokracie.

Jiny hlas: To je jako meritum, jako za zasluhy.

Hejdanek: Ano, vladnou ti, ktefi maji zasluhu, ktefi maji prosté néjaky...

Jiny hlas: And the strange thing is that they had all power. We had the liberal constitution.

Hejdanek: A zvlastni véc je, Ze méli vesSkerou moc. Méli jsme liberalni Gstavu.

Jiny hlas: But it took some time before the peasants entered politics.

Hejdanek: Ale trvalo to néjaky ¢as, nez rolnici vstoupili do politiky.

--- (1986-10-28 Gunnar Skirbekk - Pfiroda a narod (1) [LVH325VA]_Kaz b_cleaned.flac) ---

Jiny hlas: And the [nesrozumitelné] had all power in heaven and on earth.

Obdrzel veskerou moc na nebi i na zemi.

They were state theologians and lawyers.



Byli statnimi teology a pravniky.

Especially the lawyers were running the country.

A zvlasté pravnici vlastné vladli zemi.

And the link between the university and the government and parliament was very short and strong.
Link, to spojeni mezi tou vladni a parlamentni strukturou bylo velice husté a silné.

Now, such a class could consolidate its power and try to get it back to themselves.

A tato tfida, konsolidovana a mocna, snazici se ji udrzet pro sebe.

But these people who took over the peasant country of Norway, they came from, were first educated in
Copenhagen, which was a very liberal city with all the liberal ideas of enlightenment.

Tito lidé vychovani vétsinou v Kodani, v mésté, které bylo osvicené, velmi liberalni.

And with some generalization we can say that even if they tried to keep power, they were open to the
demands of the peasants.

A je mozné Fici, s jistym zobecnénim, i kdyz drZeli moc, tak byli otevreni poZadavkim rolnictva.

And they heroically modernized the country from above.

A oni heroicky modernizovali zemi zezhora.

We got railways and street lighting before the Swedes.

Dokonce jsme méli pfed Svédy Zeleznice a osvétleni silnic a ulic.

And the social laws were very progressive and came [nesrozumitelné].

Socialni zdkonodarstvi bylo velice progresivni.

But when they took over this country, they had so to speak an identity crisis, the bureaucrats.

Ale tito Urednici, jakmile ziskali nadvladu nad celou zemi, se ocitli v jakési krizi identity.

They had been part of a Danish-Norwegian culture, university and political culture.

Byli soucasti té dansko-norské vzdélanosti, kultury, uz proto, ze byli vzdélani v Kodani.

Now they should run this country and collaborate and negotiate with the Swedes and the King in
Stockholm.

A ted méli viAdnout zemi a pfitom spolupracovat a jednat se Svédy a s kralem ve Stockholmu.

And here as Habermas says, Zweckrationalitdt is not enough.

A ted, jak fikd Habermas, ta (celova racionalita nestaci.

For one thing you have to have something, an identity, you have to be some to negotiate, and what was
it to be Norwegian?

Pro ty vztahy, pro to jednani bylo potfeba jesté néco vic, totiZ ta krize identity. To je néco, co by vas
jakozto Nory vybavovalo né¢im identickym, specifickym.

So now the peasants, medieval history and nature becomes important.

A v tomto kontextu rolnictvo, stfedovéké obdobi a pfiroda zacaly byt velmi dilezité.

In order to get a cultural identity.

Aby pravé nabyli tu kulturni identitu.

The great history of the Vikings became the ideology of négritude for the new country.

Ta velka historie Viking( se stala néc¢im... on pouziva to négritude, ale ja jsem v ¢eském slovniku pohledal,
to je v souvislosti s ¢ernochy. Tady jde o identitu, o néco, co je specifické.

Je to vymysleni v souvislosti s Sédarem Senghorem treba.

As | read your article, | found this word négritude and it is tied historically with the movement in Africa, |
know, but it's applied in Europe, conceptually it's applied on the problem of identity even of those
whites.

That's right, | use the blacks to explain the whites, that's rare.

No, no, | don't object, just to explain it.

Yes, | do it rhetorically.

TakZe pouZiva to, co se udalo mezi cernymi, Ze i bili to legitimné pouZzivaji pro to, aby vyjadfili ten pohyb
ve své vlastni spolecnosti.



The old written tradition, written in the old Norse language, was about the Norwegian kings.

Ta cela psana literatura se tykala norskych kral(.

So they weren't just barbarians, they were figures in our literature.

Byli to postavy nasi literatury, a ne jen barbafi.

And they were Norwegians, not Danes and Swedes in those histories, it's important.

A nebyli tedy v té historii davnovéku, nebyli to Dani, nebyli to Svédi, byli to Nofi.

So this is just how history comes in to stabilize identity at one point.

Historie takto prispivala k té stabilité identity.

Then the two other points more special, the one about the peasants and the other about nature.

A pak dalsi dva momenty, velice speciadlné dulezité, to jest rolnictvo a pfiroda.

To use Hegel, not Weber.

Abych pouZil Hegela a ne Webera.

The officials needed the peasants as an alibi for their national identity because the peasants were the
heirs of the tradition.

To Urednictvo potrfebovalo rolniky, respektive venkovany.

Hejdanek: Ne, ne, ne, urcité ne. Peasants jsou ti, co kultivuji zem, padu. Ne jenom geograficky, Ze Ziji v
krajiné, na venkové. Peasants jsou ti, co kultivuji zem, to jsou v podstaté rolnici.

Jiny hlas: Tak moment, rybar je peasant nebo ne?

Fisherman no peasant.

The fishers were combined peasants and fishers since there are lot of fjords and coastlines, but the
fishers are part of the peasant culture in this case.

Hejdanek: Ale Ladislave, to je... podivej se do slovniku... v té dobé to rybareni bylo soucasti té farmy, byla
to doplnkova soucast.

Jiny hlas: Urednictvo tedy potiebovalo to rolnictvo pravé pro nabyti identity vlastni.

Jiny hlas: But I think this is very important for the officials to - they idealized the peasants as part of the
image of being Norwegian. So the peasants were part of their identity in a way.

Jiny hlas: A ti rolnici byli souc¢asti identity téch Grednikd pravé proto, Ze si idealizovali, to Urednictvo si
idealizovalo ty rolniky jako pravé dédice toho norského naroda.

Jiny hlas: And there you get a very strange not only class struggle but a class dialectics.

Jiny hlas: A to se tykalo nejenom té tridni struktury, ale také tridni dialektiky.

Jiny hlas: Dialectic about recognition. Anerkennung... gegenseitige Anerkennung.

Jiny hlas: A to je dialektika, ktera se tykala vzajemného uznani.

Jiny hlas: Because strategically, seen from the position of the peasants, how could you be accepted by
these officials?

Jiny hlas: Z hlediska postaveni téchto rolnik(, jak mohou byt pfijati, pFijimani u téchto urednikd.

Jiny hlas: If you want to be accepted by the nobility, you should behave.

Jiny hlas: JestliZze chcete, aby vas prijala slechta, tak se musite podle toho chovat, klanét se.

Jiny hlas: If you want to be accepted with the very rich people, you should go west and make money.
Jiny hlas: JestliZze chcete, aby vas prijali velmi bohati lidé, tak musite mit penize.

Jiny hlas: But these officials, their characteristics were education. And they had power.

Jiny hlas: Ale charakteristika téchto Grednikd byla, Ze byli vzdélani. A méli moc.

Jiny hlas: But they were not very rich. They had two inkpots, one for official and one for private
correspondence. One they paid themselves for private correspondence and one for official.

Jiny hlas: Ale nebyli velmi bohati. Méli dva takové kalamare, jeden pouzivali pro soukromou a druhy pro
Uredni korespondenci, ten jeden si platili sami pro soukromou a druhy byl pro Gredni.

Jiny hlas: So corruption is very hard in a small country.

Jiny hlas: Korupce je velice obtizna v malé zemi.

Jiny hlas: Just one example. When one of our great female writers died in the middle of the 18th



century...

Jiny hlas: Jenom jeden priklad. Kdyz v poloviné osmnactého stoleti zemrel néjaky vyznamny spisovatel...
Jiny hlas: ...and she belonged to the top part of the Beamtentum... Her husband died when she was 39.
She had four children and she could not afford to have more than two of them. The others had to be
spread to other persons. And that was the top of the Beamtentum.

Jiny hlas: ...a ona patfila k té vrchni vrstvé Urednictva. Manzel zemfrel, kdyz ji bylo tficet devét. Méla ctyri
déti a nemohla si dovolit vydrzovat vic nez dvé z nich. Ty dvé ostatni musely byt dany jinym lidem. A to
byl vrchol Gfednictva.

Jiny hlas: So it shows that they were educated and had power but they were not very rich.

Jiny hlas: Ukazuje to tedy, Ze byli vzdélani, méli moc, ale nebyli bohati.

Jiny hlas: Which means that their way of living was not that different from the way of the peasants.

Jiny hlas: CoZ vlastné znamen4, Ze Zivotni standard se pfilis nelisil od toho rolnického.

Jiny hlas: So the Beamtentum, they identified with the farmers because they were Norwegians and they
weren't so rich that they could live very differently from the farmers.

Jiny hlas: Tak tedy to Grednictvo se identifikovalo se sedlaky, a zaroven nebyli od sebe pfilis oddéleni,
protoze nebyli tak bohati, aby Zili pfilis odlisné.

Jiny hlas: And the peasants who had always been free had gotten new rights by the liberal constitution.
Jiny hlas: Rolnici byli vZdycky svobodni a dostali nova prava v ramci liberalni Gstavy.

Jiny hlas: And in order to be accepted by these university educated people, you had to get education
yourself.

Jiny hlas: A aby mohli byt prijati touto vzdélanou vrstvou Urednikd, tak bylo potifeba, aby sami byli
vzdélani.

Jiny hlas: That's what | mean with the dialectics of recognition.

Jiny hlas: A to je to, co jsem hegelovsky myslel tou dialektikou toho vzajemného uznani.

Jiny hlas: And the whole result of this is a very special class dialectics whereby you get much education
and much equality.

Jiny hlas: Vysledkem toho je takova zvlastni dialektika, v jejimz ramci je kladen d(iraz na vysoké vzdélani a
zaroven také na hodné rovnosti.

Jiny hlas: I'm afraid all this has changed recently. We have become rich and stupid by oil.

Jiny hlas: Obavam se, Ze to vSechno se zménilo nedavnym vyvojem. P¥ilis jsme zbohatli na zakladé nafty,
ze?

Jiny hlas: | make some very brief statements. Okay. But | think some of this you can find in all
Scandinavian countries, but this is very typical for Norway.

Jiny hlas: Néco z toho muZete najit ve viech skandinavskych zemich, ale je to velice typické pro Norsko.
Jiny hlas: We had prime ministers who lived in flats - the social democrats - lived in flats and they had a
Volkswagen.

Jiny hlas: Mame ministerské predsedy, ktefi Zili v obecnim byté a méli Volkswagen.

Jiny hlas: And they went with tent vacation and shorts to see the Italian Prime Minister and they didn't
believe them.

Jiny hlas: Jeli v kratasech na navstévu italského ministerského predsedy a ti jim nevérili.

Jiny hlas: Even the King, when he is sick, prefers to stand in the queue waiting for a position in the
hospital.

Jiny hlas: Dokonce kral, kdyZ je nemocen, tak stoji ve fronté u doktora v nemocnici.

Jiny hlas: So this is a very strange place to be.

Jiny hlas: To je tedy v Norsku velice podivné misto.

Jiny hlas: Therefore | think you have to explain it by this historical background.

Jiny hlas: A tomu je potfeba porozumét na zakladé toho historického pozadi.

Jiny hlas: Sure, | exaggerate to some extent but | think there are very basic aspects as to what I'm now



trying to say.

Jiny hlas: V urcitém smyslu samoziejmé prehanim, ale jsou tu urcité aspekty, které jsou dilezité.

Jiny hlas: So, | started saying that there were three aspects. It was history, it was the peasants and
nature. | will come to nature.

Jiny hlas: Tyto tfi aspekty vlastné vytvorily Norsko: historie, rolnictvo a pfiroda. Ted pfijdu k pfirodé.

Jiny hlas: Now, I've already mentioned it as to the geographical position away from all the wars...

Jiny hlas: Uz jsem zminil tu zemépisnou polohu, mimo centrum.

Jiny hlas: ...and partly as the background for the peasants' structure and their freedom.

Jiny hlas: Ze pfiroda ovlivnila také jejich svobodu a strukturu toho selského Zivota.

Jiny hlas: But | think - and now | work like a philosopher - but | think there is more to it. | think there are
other aspects too, not only the geopolitical and the economical.

Jiny hlas: Ja pracuiji jako filosof, ale myslim si, Ze je v tom néco vic. Myslim si oviem, Ze kromé téch
ekonomickych a zemépisnych aspekt( jsou tu i dalsi.

Jiny hlas: When the beamte should look upon something to which they could identify, there were no
castles, no big buildings, but what they saw was a marvelous nature, mountains, fiords.

Jiny hlas: KdyZ tedy tato Grednicka nebo vladnouci vrstva hledala tu vlastni identitu, tak se rozhlédla a
zjistila, Ze tu nejsou Zadné hrady, Zadné velké budovy, ale je tu pfiroda, hory.

Jiny hlas: So, if we look upon their rhetoric and upon what the poets wrote, it's typical that nature plays a
very important role.

Jiny hlas: Kdyz se podivame na tu rétoriku toho Grednictva nebo na norské basniky, zjistime, Ze tématem
byla pfiroda.

Jiny hlas: And this first part was taken over by the poetic and educational tradition. This first
identification with nature as important for being a Norwegian, that nature and Norwegians somehow
are one, that was not only something that went into the political background, but it was taken over by
the school system and by the poets.

Jiny hlas: Tento identifikacni proces nebyl pouze politicky, ale pronikal i do skolniho systému, do
vychovné-vzdélavaciho systému a samozfejmé ovliviioval také basniky.

Jiny hlas: It's striking that even communist - it goes politically from the right to the left - even communist
authors refer to nature as a ground for identity.

Jiny hlas: To zasahuje Siroké spektrum obyvatelstva, dokonce i komunisté pisi o prirodé jako o zakladu pro
identifikaci.

Jiny hlas: Yeah, just one case, one famous communist author who was killed during the fight against Nazi
occupation, he has marvelous poems about nature. Just one | think is beautiful since it has a little class
structure in it: ,You are no longer lonesome as a mist keeps you down, sail away with a song of Norway
and this way we're all in one.” This is not a character to the right, this is a communist who writes, which
shows to which extent the identification with nature was above politics.

Jiny hlas: Jeden z komunistickych basnik(, ktery byl mimochodem zavrazdén v nacistickém obdobi, ma
krasné basné o prirodé. Tady na té basni, kterou jsem odcitoval, to ¢tyrversi z pera komunisty ukazuje,
jak ta identifikace s pfirodou byla néco, co stalo nad politickymi rozdily.

Jiny hlas: So you got it as part of the political background and you got it in literature.

Jiny hlas: Tak tedy z té politické oblasti i v literature se stavala ta identifikace s pfirodou.

Jiny hlas: And with literature and songs, you got it into the school system.

Jiny hlas: A prostrednictvim pisni a literatury to pronika i do Skolniho systému.

Jiny hlas: But you also got it through the feet, not only through the head. There has always been a
tradition in Norway of using nature in the sense of living outdoors. For instance, to do cross-country
skiing is a morally very valuable activity. And we have small huts all around the country. And if you ask
some of my compatriots why we have those huts and why we do go out in the wilderness, then they will
reply - they will say it's for the sake of the health.



Jiny hlas: Ale bylo to i pomoci nohou, nejenom pomoci hlavy. Je to takova silna tradice v Norsku, Ze se
Zije vlastné casto do zna¢né miry mimo domov. Napfiklad lyZovani napri¢ Norskem se moralné a eticky
hodnoti velice vysoko. A mame takové malé chatky vsude po celé zemi. A kdyz se lidé ptaji, pro¢ mame
tyto chaty a proc¢ jdeme do prirody ven, tak oni v podstaté fikaji, Ze to je pro zdravi.

Jiny hlas: And to some extent, that might be true. But | think it goes very much deeper. First of all, it's very
often hard and partly dangerous. But the strange thing is, you might see all kinds of people, directors,
professors, all of them. They leave their good warm houses, go for hours into the wilderness, in snow and
rain, carrying everything they could eat on their back, cutting wood, freezing, just to be there in the hut
far away from everybody. And it's hard to see how this can be done not once in youth, but again and
again. If it doesn't have a deeper meaning.

Jiny hlas: A do jisté miry to m(Ze byt pravda. Ale ja si myslim, Ze to jde mnohem hloubéji. A to predevsim
v tom, Ze je to velmi tvrdé, narocné a také nebezpecné zit v té prirodé. A ta divna véc je, ze mlZete vidét
spoustu raznych lidi, feditele, profesory, ti vSichni opoustéji své dobre vytopené domy, jdou hodiny a
hodiny do divociny, v desti a snéhu, nesou si vsecko, co mlzou snist, v batohu na ramenou, FeZou drevo,
mrznou, jen proto, aby byli v té chaté daleko od kohokoliv. A je to podivné, kdyz to ¢lovék vidi, Ze se to
déla nejenom v mladi, ale znovu a znovu béhem Zivota. Cozpak to nema hlubsi vyznam, toto, co se porad
déla?

Jiny hlas: And I would say it's religious. In the sense of religious that it is a communion of identification.
So in that sense, | think Norway will be dereligionized the day when these practices aren't carried out
anymore.

Jiny hlas: A ja bych rekl, Ze to ma hloubku ndbozZenskou. V tom smyslu ndbozenském, Ze to je obecenstvi
identifikace. A v tomto smyslu si myslim, Zze Norsko se stane odnaboZnénou zemi v tom okamziku, kdy
tato praxe pomine.

Jiny hlas: And what | have been describing is more the situation | would say which we had until...

Jiny hlas: A to, co jsem zde popisoval, je spiSe situace, kterou jsme méli do Sedesatych let.

Jiny hlas: I think that with the new generation and the new wealth, a lot of all these things have changed.
Partly because you can become rich in Norway, which you couldn't before. And you can be rich without
education. The oil is the reason. And for good or bad, it has changed the country considerably. Now I'll
just concentrate on two philosophical aspects. Then | think what | have been saying could not so easily be
said by a person who is not a philosopher. The one thing then is just to have this notion of the Hegelian
notion of how identification comes in in relation both to persons and to nature. The Hegelian aspect. It
has to my knowledge never been analyzed in those terms in Norway. It has been more Marxist or other
kinds of historical analysis whereby these aspects have been overlooked.

Hejdanek: They have been overlooked?

Jiny hlas: Yeah, the kind, the way | articulate, if you like, the cultural aspect of history in these Hegelian
terms have not been brought into historiographical presentations in my country. They have been
analyzing it as class structures in the sense of Marx or in interest structures or in various ways. But to
bring in culture, the cultural component being related to collective identity, the need for collective
identity and the struggle for getting kind of collective identity for this group and that group and the
relation in between.

Jiny hlas: S nastupem nové generace, s tim zbohatnutim, se mnohé véci zméni. V Norsku se mlzete stat
bohatymi, cozZ dfive nebylo mozné. A mizZete se stat bohatymi, aniz byste byli vzdélani. Ta ropa je toho
dlvodem. A to zménilo celou zemi, at uz k dobrému, ¢i Spatnému. Ale ted' se chci soustredit na dva
filosofické aspekty. Protoze to, co fikdm, by nemohla tak snadno fict osoba, ktera neni filosofem. Jde o
ten hegelovsky aspekt identifikace, jak k ni mGze dojit mezi lidstvem a prirodou. Pokud vim, nebylo to v
Norsku v téchto terminech nikdy analyzovano. Spise $lo o marxistické nebo jiné druhy historickych
analyz, v nichz tyto aspekty byly prehlizeny.

Hejdanek: They have been overlooked?



Jiny hlas: Yeah. Bylo to v Norsku analyzovano marxisty, ten tfidni aspekt, ale podle jeho védomi dosud
nedoslo k té analyze, ktera by se soustredila na identifikaci kulturni povahy téch dvou reprezentantt
norské spolecnosti.

Jiny hlas: Just to bring in Habermas again. If you have politics and economy and culture, and you have
played mostly with the two and only with parts of the third, I'm trying to bring in the third aspect more
thoroughly. Therefore, partly | use Habermas, partly | try out Habermas on this as a case study. Also, the
critical aspect of what | bring out is in a way very negative as to the present situation in Norway. First, a
last brief historical remark. In the 1830s, when the Beamten were in the height of their power, they
defined German philosophy as nonsense and reactionary. Empirical science, practical work and liberal
thinking were the thing. Those were the ideological background for the enlightened Beamten. But this
might be said to be functional at that time. They had the constitution, they had consensus about a
project and they could carry on. No need to justify. And the consequence of what they did was actually
not that only German philosophy was defined as nonsense, but that very much of speculative activity in
general was regarded as unnecessary. In a country with consensus on the project and with great
practical and national problems, this was functional in those days. But today you live in quite another
world. You live in a pluralistic world, not only as to values, but against expertise and outlook as to what is
the case. The different sciences are involved in our way of understanding the world. And each science is
constituted by its concepts...

Jiny hlas: Kdyz tfeba Habermas uvaZuje o téch tfech aspektech spole¢nosti - politika, ekonomie, kultura
- tak se viceméné soustreduje na vzajemny vztah politiky a ekonomie, zatimco on by rad zd(raznil ten
treti aspekt, kulturu. Z¢asti tedy navazuje na Habermase a zCasti by chtél vyzkouset ten Habermastv
pristup na tomto pripadé norské spolecnosti. Ten kriticky aspekt, ktery vnasi, je v uréitém smyslu
negativni vlci tomu, co se v Norsku v soucasnosti déje. Jesté posledni kratka historickad poznamka. V
tficatych letech minulého stoleti, kdy to Gfednictvo (Beamten) bylo na vrcholu své moci, definovali
némeckou filosofii jako nesmyslnou a reakéni. Prakticka prace, liberalni smysleni a empiricka véda, to
bylo ono. To bylo ideologické pozadi pro to osvicené Gfednictvo. Dalo by se Fict, Ze to bylo funkéni v oné
dobé. Méli astavu, méli spolec¢né védomi o spole¢nych projektech a pokracovali v nich. Nebylo tfeba nic
ospravedlnovat. A nejen ta némecka filosofie byla povazovana za nonsens, nybrz i spekulativni prace jako
takova byla povazovana za nepotrebnou a neuzite¢nou. Tehdy byl tento postoj funkéni pro ty, ktefi
usilovali o uskutec¢néni praktickych projektl ve spolecnosti. Ale dnes Zijeme ve zcela jiném svété, v
pluralistickém svété, a to nejen pokud jde o hodnoty. Rizné védy vlastné spoluurcuji nas pohled na svét a
kazda véda je konstituovana svymi pojmy...

Jiny hlas: Ai jakymsi tichym porozuménim, kterého nabyvame tou socializaci.

Jiny hlas: Which means that in... if you have big, big plans, industrial military plans, you have a lot of
different sciences and different experts.

Jiny hlas: CoZ znamen3, Ze jestlize mame jakési veliké plany, projekty, pak ovsem jsou tu rGizné védy s
rlznymi metodami.

Jiny hlas: You have economists, technological sciences, juridical sciences, ecological sciences, sociological
sciences.

Jiny hlas: Mame tu ekonomy, technologické védy, sociologické védy, ekologické védy.

Jiny hlas: And in order to know what the case is, you have to bring all these expertises on one language.
Jiny hlas: A vy potfebujete vlastné dostat do jednoho spole¢ného jazyka tyto dané odborné expertizy ze
vsech téchto oblasti.

Jiny hlas: Which means that in the modern world you do not live in one Lebenswelt.

Jiny hlas: V. modernim svété nezijete v jednom zZivotnim svété.

Jiny hlas: And nor is it only on values you disagree.

Jiny hlas: A nejsou to pouze hodnoty, v nichz je rznost minéni.

Jiny hlas: But very often you don't know what to believe is the case, is the fact. Because the facts are



mediated by different sciences and they have different backgrounds.

Jiny hlas: A dokonce tato rozdilnost jde tak daleko, Ze se tyka fakt samotnych, protoze ta jsou vlastné
rdznymi védami riizné uchopovana.

Jiny hlas: So you are forced to have kind of hermeneutic effort in trying to get the different sciences to
understand each other.

Jiny hlas: Tak tu je na misté harmonizujici Gsili, které by tu rozdilnost néjak...

Hejdanek: Ja jsem rozumél hermeneutické. Hermeneutic. Harmonize. Hermeneutic.

Jiny hlas: Hermeneutic... hermeneutic. If you can harmonize it, it's good, but maybe you can't, but you
can get them to... so...

Jiny hlas: Je také potreba specifické hermeneutiky, jimz by ta rozdilnost byla uvadéna v jakysi rad.

Jiny hlas: And this means that philosophy in the sense of reflection upon different outlooks, concepts,
notions and so on and how they differ and how they interlink has become necessary.

Jiny hlas: A pro to je tak dulezita filosoficka reflexe, ktera by umoziovala pravé pfi té rozdilnosti predstay,
pojmu, orientaci.

Jiny hlas: And this is the... the problem of rationality from one point of view in modern societies.

Jiny hlas: A to je ten problém racionality z jednoho pohledu v moderni spole¢nosti.

Jiny hlas: Naturally we have different ideological interests and material interests.

Jiny hlas: Mame rozdilné ideologické a materialni zajmy.

Jiny hlas: But we have also epistemological problems.

Jiny hlas: Mame také poznavaci problémy.

Jiny hlas: To know what the world really is.

Jiny hlas: Abychom poznali, co vlastné svét je ve skutecnosti.

Jiny hlas: And in this case it is very dangerous... well... This at least calls for an ongoing discussion about
all these different outlooks.

Jiny hlas: A to s sebou nese stale vyvolavat potfebu rozhovoru a diskuse o téch riznych nahledech.

Jiny hlas: And that's why | think the notion of discursive intersubjective rationality by Habermas is so
important.

Jiny hlas: Proto je tak u Habermase dulezita ta intersubjektivni, dialogicka... intersubjective discursive, ta
je velmi dulezita, tato teorie racionality.

Jiny hlas: I'm rather pessimistic than optimistic, I'm skeptic.

Jiny hlas: J& jsem skepticky, nikoli optimisticky.

Jiny hlas: But I think this is what we have.

Jiny hlas: Ale to je to, co mame.

Jiny hlas: This I think is the general problem, but there are local difficulties.

Jiny hlas: To je vSeobecny problém, ale jsou tu mistni odliSnosti, nesnaze.

Jiny hlas: You have problems when free discussion is not listened to. There are problems when this free
discussion is not allowed.

Jiny hlas: Problém, kdyz neni svobodna diskuse, kdyz ji neni naslouchano. Problém, kdyZ svobodna
diskuse neni povolena.

Jiny hlas: But if you have a country where you from the tradition have blocked out the reflective activities,
you are in a bad shape since you have to get that back into your activities again. No, that was too
complicated. | mean in the case of Norway, the anti-speculative, anti-philosophic tradition which was
functional at the time has become an extra burden today.

Jiny hlas: V pripadé Norska ta antispekulativni, antifilosoficka tradice, ktera byla funkéni v téch tricatych
letech naseho stoleti, se stala zvlastnim bremenem pravé dnes.

Jiny hlas: Like an ice bear in Sahara you have adapted to one niche and you find yourself in another one
where it's a question whether you can adapt quickly enough.

Jiny hlas: Jako ledni medvéd na Sahare. Pak je otazka, jestli jste schopen se rychle adaptovat, abyste



prezil.

Jiny hlas: So that's our special version. | guess Czechoslovakia and the United States have theirs.

Jiny hlas: To je nase specialni verze toho problému a predpokladam, ze Ceskoslovensko a Spojené staty
maiji své specialni také.

Jiny hlas: So I think the importance for a philosopher in the sense of a person who keeps up the open
ongoing discussion is extremely important.

Jiny hlas: Proto si myslim, Ze Gloha filosofa, ktery dba na to, aby diskuse o téchto problémech neustale
pokracovala, je velice dllezita.

Jiny hlas: This is a Sisyphus' job if you like.

Jiny hlas: Je to sisyfovska prace.

Jiny hlas: So if you should tell young people you should say it's the one who is happy with the rolling
stones.

Jiny hlas: Moment, jsem asi nenavazal... To valeni toho kamene, toho sisyfovského.

Jiny hlas: I mean they don't know any Greek mythology, so they just know the jazz musicians.

Jiny hlas: Aha. ProtoZe kdyzZ to budete fikat mladym lidem, tak protoZe znaji pouze jazzovou hudbu, tak
musite vlastné mluvit o tom, Ze ta prace spociva v tom, Ze valime ten kdmen fortissimo, bez toho
kontextu s Feckou mytologii.

Jiny hlas: So this is the structure of what | wanted to say about how rationality and nature...

Jiny hlas: Tak toto je struktura toho, co jsem chtél fici o vztahu racionality a pfirodyhave played their very
funny role in the case of Norway.

Jiny hlas: ...hrdly svou roli v téch dé&jinach Norska a v té identité toho.

Jiny hlas: I think that too much concentration on nationalities is not very valuable, but it might be good in
order to see it in a proper perspective.

Jiny hlas: Myslim si, Ze neni namisté se zcela koncentrovat na tu nacionalitu, ale v urcité perspektivé je to
podnétné.

Jiny hlas: Basically | think the problems we are facing are the same and that in a very basic sense life is
very much the same, but as we know there are all kinds of particular differences.

Jiny hlas: Myslim si, Ze v zakladé je Zivot vSude stejny, ale presto existuji ty rozdilnosti specifické tam a
tam.

Jiny hlas: And | am here to see how what is universal is special in Czechoslovakia.

Jiny hlas: A jsem zde teda, abych vidél, co je univerzalni a specifické v Ceskoslovensku.

Jiny hlas: I think that human acts in history, their rationality and irrationality is always very fascinating.
Jiny hlas: Myslim si, Ze v lidském jednani v historii...

Jiny hlas: ...and the interplay of rationality and irrationality.

Jiny hlas: ...a Ze v téch déjinach dochazi k té souhre racionality a iracionality a Ze to je fascinujici.

Jiny hlas: But | think it's very exciting to be a philosopher and a human being and to be also together with
you to see what we can do.

Jiny hlas: A myslim si, Ze je velice vzrusujici byt filosofem a lidskou bytosti a byt s vami a vidét, co
muZeme udélat.

Jiny hlas: Okay, I think it's time to make a 10-minute pause and then to discuss.

--- (1986-10-28 Gunnar Skirbekk - Pfiroda a narod (2) [LVH326VA]_Kaz a_cleaned.flac) ---

Jiny hlas: [nesrozumitelné] J4 jsem vcera diskutoval s Volfem a tohle vlastné jenom bylo vyGsténi, Zze
mam jisté pochybnosti o tom, Ze se tak jednoduse da mluvit o pfirodé, zejména filosoficky, Ze dokonce i
tam, kde ¢lovék tfeba hodiny a dny se vystavuje té divoké prirodé, tak to vlastné neni Zadna pfiroda jesté,
Ze to neni tak o moc rozdilné. My u nas tohle nezname, kdyz ¢lovék jde do divociny, nikoho nepotka, to
se opravdu nestane, ledaze by moc prselo a vsichni byli doma.

Ze tedy i tam, kdyZ se ¢lovék vyda do divociny a je tam sam, tak furt s sebou nese tu svou pfinaleZitost k
néjakému mistu, kde je doma, kde jsou lidi, kam se mUiZe vratit. TakzZe to je jenom takové, jako kdyz se



fika kosmicky let, a pfitom je to jenom kousek nad mraky.

Je potieba tuto otazku jesté postavit jinak. Co to je ta pfiroda, s kterou se ¢lovék néjakym zptsobem stal
tim, ¢im je? Za druhé, co to je ta pfiroda, ktera je tady kolem ného? No a co to je ta priroda, ktera je stale
jesté v ném, ponévadz on neni tak docela ne-pfiroda. On je taky jesté pfiroda. Takze, kdyZ se to postavi
takhle, tak kdo jde do té pfirody, do té divociny? Jde tam ten ¢lovék, anebo tam jde ta jeho pfiroda, ktera
je jesté v ném a jde do prirody, ktera je mimo ného? Nebo celou tu dobu, i kdyz je v té vesnici nebo v
tom mésté, je stale jesté v prirodé nebo ma jednou nohou v pfirodé a tak dale. To jsou tyhle problémy,
ale it should be, it was not meant as a beginning of the discussion.

Let's take it from there, because you introduced the notion of nature in itself. First of all, | just wanted to
say something about human attitudes towards nature. Tak si z{istaneme u toho problému, vlastné
problém prirody jako takové. O co mné slo, o ten pristup k pfirodé. That's a part of nature.

Hejdanek: But it's no nature, it's human being!

Jiny hlas: Takze vy Fikate priroda, ale vlastné jste Fekla lidska bytost. | know. I've written about the
essence of the cat. | have. Ja vim, ja jsem napsal také o podstaté kocek.

Hejdanek: Essence of the cat.

Jiny hlas: Podstaté kocek. It's true. But if you look upon ways of treating the notion of nature in itself, we
have various problems if we take it from Habermas again. Kdyz se rozhodneme o téch zplisobech, jak se
pojednavalo o prirodé, tak je to velmi rozdilné. Vezméme si zase Habermase. And the problem is that
once you talk about nature, you talk about nature with certain notions. Ten problém je v tom, Ze kdyz
mluvime o prirodé, tak mluvime vlastné o jisté predstavé. So nature is constituted by the notions we use.
A tak tedy priroda je vlastné konstituovana tou predstavou, kterou pouzivame.

I'll illuminate that by Habermas. In his early theories he had a double notion of nature. Osvétlim to na
Habermasovi. On ma dvoji predstavu o pfirodé ve své teorii. A Kantian notion and a Marxian or a
Darwinian notion. M4 kantovskou predstavu a nebo marxistickou, spise darwinistickou. From one point
of view nature was defined as that which you understood by the interest of domination. Na jedné strané
je pfiroda chapana jako z hlediska zajmu nadvlady. That's a Kantian or idealistic aspect. To je ten
kantovsky nebo idealisticky aspekt. Related to the notion of cognitive interest. Vztazeny k té predstavé
kognitivniho zajmu.

But at the same time Habermas had a notion about the evolution of these interests. Ale na druhé strané
Habermas ma také predstavu o vyvoji téchto zajma. It was nature in man through man's development
and work that explained the cognitive interests. Byla to priroda v ¢lovéku, ktera prostfednictvim jeho
aktivity vlastné utvarela ten kognitivni zajem. And therefore you have two notions of nature. The
idealistic notion whereby nature is what we grasp in the interest of control, technically. A jsou tedy dvé
predstavy o pfirodé. Ta idealisticka, kde pfiroda je to, co chdpeme prostrednictvim zajmu nadvlady. And
the other which is nature that has created ourselves and those interests. A na druhé strané je to priroda,
ktera vytvorila nds samy a ty ony zajmy. But how can you combine the two? Ale jak je mozno kombinovat
tyhle dvé véci?

If it is true that nature is only what you look upon through the notions of practical control, how can we
know anything about the Darwinian notion? JestliZe je pfiroda to, na co hledime jenom ocima té
praktické nadvlady, jak mizZete potom védét néco o prirodé v darwinovském smyslu? | think this is a
problem he never was able to solve. To si myslim, Ze byl problém, ktery nebyl schopen vyresit nikdy. And |
think this is part of the reason why he doesn't talk about cognitive interests anymore. A to je vlastné
dvod, pro¢ nemluvi uz nadale o téch kognitivnich zajmech. Now he talks about pragmatic attitudes. Ted
mluvi o pragmatickych pristupech. And my criticism came at that level, saying that he had no place in his
scheme for that attitude towards nature which involves collective identification. A moje kritika byla na
téhle arovni, Ze nema zadné misto ve svém schématu pro onen pfistup k pfirodé, ktery zahrnuje
kolektivni identifikaci.

| think there is one way by which you can locate my notion in Habermas's philosophy. And that is his



notion of Lebenswelt in Theorie des kommunikativen Handelns. Myslim si, Ze to je jedina cesta, jak
mUzZete zaradit tu mou predstavu do Habermasova konceptu. A to tedy o té myslence Lebensweltu v
Teorie des kommunikativen Handelns.

Jiny hlas: Lebenswelt is conceived as a background network of codes and of meaning. Habermastv
Lebenswelt je pojiman jakoZto sit koddd a vyznamu. If you like, a notion of tradition whereby collective
identity will be located within this notion. Reknéme tedy jinak - tradice, kde ta kolektivni identita je
umisténa v tomto pojmu. And I've discussed that point with Habermas. Ja jsem diskutoval tento problém
s Habermasem. He had read the article I've presented for you, that Nature, Nation... On Cetl ten clanek,
ktery jsem vam ted predlozil, to je ten Nature, Nation. And | asked him whether it shouldn't be located in
relation to his notion of Lebenswelt and he said yes. Ja jsem se ho ptal, jestli by nemohl byt pravé
zaclenén do jeho myslenkové predstavy Lebensweltu, a on souhlasil.

I would let other people speak, but just one more point. What can be said about nature in itself? What
can we say? Say about? What can we express? Rad bych nechal i jiné mluvit, ale jesté jednu véc bych
chtél. Co muZe byt feceno o prirodé? Co mlzeme takfikajic fict, vyjadrit o prirodé jako takové? It seems
to me that in the world in which we live and in which science plays the role it does, it is no more possible
to overlook the scientific approach. Myslim si, Ze v tom svété, v kterém Zijeme a v némz hraje véda tu
Ulohu, kterou hraje, neni mozné prehlédnout tento védecky pristup. You might criticize and overcome it,
but | think it is a nice way of starting. Muzete ho kritizovat, ale je to prosté vychozi bod nasi diskuse. And
then you have all these different sciences, you have physics, you have physiology... Mame tedy rtizné
védy, mame tu fyziku, mame tu fyziologii... And you get the question about reductionism, whether you
can or should, or in which sense you can reduce the one to the others. A vybiha tu problém redukce a
redukcionismu - v jakém smyslu miZeme nebo mame redukovat jedny na druhé. I think there are strong
arguments against physicalistic reductionism. Ja si myslim, Ze jsou silné argumenty proti tomuto
fyzikalistickému redukcionismu. When | say this, it is because it seems to me that you have some notion
about conceptual adequacy, that some notions are adequate. A kdyz si miiZzeme dovolit tuto kritiku
fyzikalniho redukcionismu, tak proto, Ze mame néjakou koncepci adekvatnosti. Which is philosophically
very complicated. Then you can't look at the phenomenon and the concept each of them as two different
things. Tedy to je filosoficky velmi sloZité. NemUzZete se pak divat na fenomény a pojmy jako na dvé rlizné
véci. You see the phenomena through the notions. Nahlizite fenomény prostrednictvim pojma. But still |
think there is a relative difference. And that's why | think the analysis of examples is crucial in philosophy.
A presto si myslim, Ze je tu relativni rozdil. A to je, pro¢ si myslim, Ze analyza prikladu je zdsadniho
vyznamu ve filosofii. Examples of all kinds are always conceptually constituted. Pfiklady vseho druhu jsou
vidy pojmové konstituovany. But still they have a relative autonomy, the examples. A presto maji ty
priklady relativni autonomii. Whereby you can use them not only to illustrate the points you already
have, but you can discuss them with other people to try out the notions you suspect would be adequate
in relation to... Pficemz jimi nejenom ilustrujete ty problémy, které mate, ale o to tady jde v té diskusi,
abyste si vyzkouseli ty predstavy, ovérili ty predstavy.

And it seems to me, for instance, that we have some vague notion about biological life. A zda se mi, Ze
mame takové kdovijaké vagni predstavy treba o biologickém Zivoté. Which we may philosophically
analyze to the extent that you can argue for the view that a reduction towards physicalism means a less
good grasp of things. If you reduce the notion of biological life in physiological directions, you somehow
get a less rich notion of what's going on. Které mizeme filosoficky analyzovat do té miry, Ze mGzeme
argumentovat pro nazor, Ze redukce k fyzikalismu znamena méné dobré uchopeni véci. Jestlize
redukujeme biologickou skute¢nost ve sméru toho fyzikalniho redukcionismu, pak tedy vlastné
dostavame chudsi skutecnost. | won't carry out this discussion here, but | just mention what kind of
problem | think it is. Namely that it has to do with a variety of sciences... Nechci ted tady rozvadét tuto
diskusi, ale jenom jsem chtél naznacit, jaky je to druh problému - totiZ Ze mame co ¢init s takovou...

Jiny hlas: Rlznorodosti.



Jiny hlas: ...rllznorodosti a problémem hermeneutické reflexe nad nimi a vyzkouset si nase predstavy na
né&jakych konkrétnich pfipadech. And there | am back to the point where | started, why | think the use of
examples is so important. Habermas does discuss examples when he is in relation to the social sciences,
even if he talks in very general terms very often. A tim se vracim k tomu, co jsem uz rekl, Ze si myslim, Ze
pouziti prikladt je tak dilezZité. Pouziva tedy priklady Habermas, kdyz jde o socialni védy, i kdyZ mluvi ve
velice obecnych terminech dosti ¢asto. But nor does he know very much about natural science, nor does
he work out analysis of concrete examples. Ale nevi toho pfiliS mnoho o prirodnich védach, ani neprovadi
analyzy konkrétnich prikladd.

Jiny hlas: Pfirodnich védach. Tys fekl biologickych, proto té opravuiji.

Jiny hlas: Biological and physiological, | don't think he has a very strong natural scientific background,
simply. Biologickych a fyziologickych, ja si nemyslim, Ze on ma néjaky silny pfirodovédny zaklad,
jednoduse feceno, i mean, the man can't know everything.

Hejdanek: Nemuze clovék vsechno védét.

Jiny hlas: J4 mam tri kratké otazky. Prvni, vy jste Fikali, Ze Norové vychazeji do té divociny a Ze to ma
hlubsi divod, a ten divod, Ze tkvi v ndboZenstvi.

Hejdanek: Ja ti budu prekladat. Ano. You have said the Norwegian used to hike, walking in the wilderness
and it has a deeper reason namely a religious one.

Jiny hlas: Yes. Mam to klast do své predstavivosti, Ze je to imitovani JeZiSova vychazeni do pustiny, jako on
vysSel na poust, nebo je to proces monastické, eremitské...

Hejdanek: Jo, eremitsky.

Jiny hlas: ...jo, eremitsky. Is there any parallel between this phenomenon and Jesus walking out in the
wilderness, to the desert, or is there discernible a parallel like a monastic, monastery movement,
eremitism?

Hejdanek: Jo.

Jiny hlas: A tak to je prvni otazka. Druha je, proc asi S6kratés nechodil do pfirody, ponévadz od stromu se
nic nemohl naucit, nebo u Ramany Maharsiho sedél pod stromem a... No, ale tam bych chtél meditovat
spis o tom trzisti, o té agore. Why on the other hand Socrates didn't use to walk in the free nature
because allegedly he can found nothing learn from the tree, or for Ramana Maharshi sat under the tree
and... He preferred rather the marketplaces to discuss with people. A nebo ten Emanuel Levinas jako
starozakonni Zid poukazuje na to, Ze v Bibli jsou jenom tfi pasaze o pFirodé. No, tak to je tahle filosoficka
véc. A tfeti véc je, jestli ty fiordy jsou opravdu uz zatarasené naftovymi skvrnami, a nebo Cernobyl, jak
tam padal, jestli je to jesté k upotfebeni ta norska krajina. Whether oil industry hasn't so spoiled the
Norwegian fiords or Chernobyl's catastrophe has not induced so terrible impact on Norwegian fjords that
it is ridiculous to speak about a Norwegian nature as something specific and pure and untouched by
modern disasters. Thank you for both halves. All right.

Jiny hlas: Okay, okay. First, when you bring in classical religious questions from Jesus to Old Testament to
Socrates, don't forget that for a very long period of time, prehistorically, nature was a religious
foundation for mankind.

Hejdanek: Kdyz teda uvadite ty priklady z historie, tfeba to starozakonni, JezisGv pristup, je tfeba mit na
paméti, Ze pfiroda byla po velmi dlouhé obdobi vlastné zakladem naboZenstvi pro lidstvo v celé té epose.
Jiny hlas: Exactly. | mean, Indians and so-called primitive people had a natural religion.

Hejdanek: Indiani a primitivni narody maji prirodni ndboZenstvi.

Jiny hlas: Then concretely to your questions. | think to make any comparison with Jesus is very hard
because he is one person and a very special person.

Hejdanek: A konkrétné k vasim otazkdm. Udélat srovnani s JeziSem, to je velice tézké, protoze on je
specifickd osoba.

Jiny hlas: But certainly there is, | think, this very simple parallel that now and then we need to get away
to concentrate. | mean, to withdraw in order to concentrate. Whether you do that out in the room or you



do it in another way, but that you now and then need to be for yourself. Very often you need other people
and now and then you need to be for yourself.

Hejdanek: Ale prece jenom plati, Ze ¢as od ¢asu potrebujeme byt sami, abychom se soustredili. MGzeme
samozfejmé v mistnosti nebo i jinak, ale toto je specificka potreba, kterou mame.

Jiny hlas: The question about the monastic tradition. Well, Norway is a state Protestant country. The
priests are paid by the state.

Hejdanek: Ta otazka ohledné monastické tradice. Norsko je zemé protestantska, statem tedy uznana,
knézi jsou placeni statem.

Jiny hlas: And the monastery tradition belongs to our Catholic history. We were Catholic for 500 years
before we were Protestant.

Hejdanek: A klasterni tradice, mnisska tradice patfi ke katolikiim, ke katolické casti déjin. Byli jsme
samoziejmé pét stoleti katoliky, nez jsme se stali protestanty.

Jiny hlas: But | think that the hut structure does play some of the same roles as some monasteries do, |
think so, yes. So that's my point.

Hejdanek: Ze hraje uréitou roli tato... Tak to je m{ij bod.

Jiny hlas: Well, | don't know what to say about Socrates. | think he was right to go to the market, to the
agora.

Hejdanek: Nevim, co bych fekl k S6kratovi. Rozhodné mél pravdu, Ze chodil na trzisté, do agory.

Jiny hlas: As to pollution in Norway, from Chernobyl and from oil... It's true our nature is polluted.
Hejdanek: Co se tyce spadu, at uz ¢ernobylského nebo z nafty, je to pravda, nase pfiroda je znecisténa.
Jiny hlas: For instance, the high mountains where the reindeers are living is highly polluted.

Hejdanek: Napfiklad vysoké hory jsou velice napadeny témi spady, kde Zijou sobi.

Jiny hlas: Which is a cultural catastrophe for the Lapps living up there.

Hejdanek: A to je katastrofa pro Laponce. Sobi. Losi. Los. Losi. Reindeer je sob, elk je los.

Jiny hlas: But just one correction, | wouldn't say that Norwegian nature is more beautiful than other
nature. | mean, the Rocky Mountains, what have you, there are lots of beautiful places.

Hejdanek: Jenom jednu opravu, nechci fict, Ze Norsko je jedina krasna zemé, treba Skalisté hory ve
Spojenych statech jsou i mnoha dalsi mista jsou prekrasna.

Jiny hlas: It just strikes me that nature has played a part in the cultural dialectics of Norway.

Hejdanek: Ale mé taky zaujalo to, Ze priroda hrala kulturni roli v norské historii.

Jiny hlas: Which has often been overlooked.

Hejdanek: Coz se Casto prehlizi.

Jiny hlas: Just one small point to illustrate my global statement about nature and nation, and it also
relates to what | mean with religious or cultural.

Hejdanek: Jenom malou poznamku k ilustraci mého globalniho poznani o pfirodé a o narodu, co souvisi s
tim, co nazyvam ja nadbozZensky aspekt.

Jiny hlas: As you know Norway had the referendum about joining the EEC, the European Common
Market.

Hejdanek: Vite, Ze v Norsku byla poradana referenda o pripojeni k tehdejsimu Evropskému
hospoddrskému spolecenstvi.

Jiny hlas: And we voted against.

Hejdanek: A hlasovali jsme proti.

Jiny hlas: And all the economic experts said we should.

Hejdanek: A vsichni ekonomicti znalci Fikali, Ze jsme se méli pripojit.

Jiny hlas: Now it turned out they were wrong because of the oil. They said it was economically necessary
for us to join, but we got the oil and we got rich and it was not necessary.

Hejdanek: Ti experti se mylili, protoZe my jsme objevili v Severnim mofi tu naftu, zbohatli jsme a nebylo
to nutné.



Jiny hlas: But it was striking that some of the arguments, | think there were two kinds of arguments: the
one concerning nature and the other concerning equality.

Hejdanek: Byly tam dva druhy argument(. Jeden se tykal prirody a druhy se tykal rovnosti.

Jiny hlas: Equality.

Hejdanek: Rovnosti.

Jiny hlas: Talking about... if it was true that you could get more money, but that nature would be more
polluted, this had an undertone not only of being a chemical problem but a kind of blasphemy.
Hejdanek: V té diskusi praveé ta otazka stala takhle, nebo se v ni zrcadlilo néco jiného: Totiz jestlize
bychom se pfipojili, zbohatli bychom na jedné strané, ale znamenalo by to znecisténi pfirody, pak to
nebyla pro ty Nory jenom chemicka zaleZitost, nybrz chapali to jako blasfemii.

Jiny hlas: It's a complicated question.

Hejdanek: Je to slozita otazka.

Jiny hlas: But it's striking that the argument "No for the sale of the country, do not sell the country..."
Hejdanek: Ten argument znél jako: ,,Neprodavejte zemi.”

Jiny hlas: ...went together with sayings like this by a high official who was against the joining: "The sense
of it is that not everything is on the market. Not everything can you sell and buy. There are some things
that are taboo and doesn't belong to that sphere."

Hejdanek: Souvisi to s vyrokem jednoho vysokého Urednika, ktery byl proti tomu pripojeni. Smysl toho
byl, Ze ne vSechno je k dostani na trhu. Prece nelze vsechno prodat nebo koupit. Jsou urcité véci, které
jsou tabu, které k trhu nepatfi.

Jiny hlas: And that's where | got the idea about the Indians. You don't sell the sun and the wood and the
rain.

Hejdanek: To je ta spojitost, co mé napadla s témi Indiany. Ti také neprodavali les nebo slunce nebo dést.
Jiny hlas: They sold it because they couldn't understand that the land was a property.

Hejdanek: Oni nemohli pochopit, Ze by zemé byla vlastnictvim, nebo dést Ze by byl vlastnictvim.

Jiny hlas: This was never said directly, but they said for instance like this... Not everything is for sale. You
don't sell your mother-in-law.

Hejdanek: Nebylo to feceno pfimo, ale vyjadrovalo se to takto: Ne vSechno se da prodat. Prece
neprodate svou tchyni.

Jiny hlas: That was part of the argumentation. The other one had to do with equality. We had trade union
leaders who used to be treated by the king on equal terms so to speak.

Hejdanek: To byla ¢ast té argumentace. Ten druhy bod se tyka rovnosti. Mame odborové predaky, kteri
jsou Casto prijimani kralem jako rovni.

Jiny hlas: Yeah, they were in the government and he used to... | mean this is a very egalitarian...
Hejdanek: Jsou ve vladé a dochazi k setkavani mezi nimi a kralem. Je to velice rovnostarské.

Jiny hlas: And some of these people who were against joining the Common Market, they went to Brussels
to get information and they were treated with the ordinary French-German arrogance against non-valid
people.

Hejdanek: A néktefi z téch, ktefi byli proti pfipojeni k EHS, jeli do Bruselu, aby tam ziskali informace, a s
nimi se tam zachazelo s tou typickou némeckou a francouzskou aroganci, jako by to nebyli partnefi.

Jiny hlas: And then again there is something you don't sell. You don't sell your worth as an equal person.
Hejdanek: A to je zase néco, co se nesmi prodat a neda prodat. To je ta lidska hodnota. Byt prijiman jako
rovny Clovék.

Jiny hlas: | remember one of the big bosses from the iron and metal trade unions, it's called Iron and
Metal. He was a big guy.

Hejdanek: Vzpominam si na jednoho z téch odborovych predaka, byl to $éf néjakého odboru
kovodélného.

Jiny hlas: One of the trade union leaders?



Hejdanek: Jeden z téch vidct odborovych.

Jiny hlas: And he came back and said: "If we can get more commodities, but if we lose our equal wealth,
we won't take it."

Hejdanek: A on se vratil a rekl: ,Jestlize bychom sice na jedné strané ziskali vic zboZi, ale pFitom ztratili tu
svou rovnost, tak to nebereme.”

Jiny hlas: I don't know what they would say today, but they said that.

Hejdanek: Nevim, co by fekli dnes, ale takhle to bylo tehdy.

Jiny hlas: Ted navazu na to znecisténi. | would like to say, to well... object on the issue of pollution. Jestli je
pravda, ze kazdému clovéku prospéje, kdyz obcas je sam, at uz je to v pfirodé nebo kdekoliv jinde... It's
true that it is profitable for everyone when he is alone, let's say, let's imagine in the free nature or
somewhere else... Ale velice mé prekvapilo, kdyz jsi v¢era fikal o té cesté na lyzZich norské, Ze se hodnoti
kladné moralné... But what was striking for me was your statement that skiing across the Norwegian
country is something which is ethically evaluated.

Jiny hlas: Skiing, oh yeah, over the country, across the country, morally or ethically positive.

Myslim, Ze neni mozné, aby narod byl drzen jen laskou k prirodé jako pohromadé. She doesn't think the
nation could be united only by means of love to nature. A jesté ke vsemu tedy laskou, ktera je v podstaté
rekreaci. As love conceived as recreation. A ted jsem se chtéla zeptat, jestli je v Norsku povédomi o tom
vztahu k prirodé jako o vztahu odpovédnosti, odpovédnosti ¢lovéka za pfirodu? Is there in Norway a
notion or consciousness of responsible approach to nature? A to tedy ne jenom samoziejmé za norskou
pfirodu, protozZe kdyzZ se vezme odpovédnost za pfirodu vazné, tak to prosté musi byt za prirodu na celé
zemi. And not only responsibility for Norwegian nature, but for the nature in the global sense, in the
whole world.

I didn't say and didn't mean to say that nature was enough to create national identity. | just said it was
part of it. Ja jsem nechtél, ani nebylo mym zamérem tvrdit, Ze pfiroda vytvofila narodni identitu, ale
spise Ze je jeji soucasti, jeji silnou soucasti. And also I think that the activities in nature should not be
described as recreation only. A také si nemyslim, Ze by ty aktivity v pfirodé mohly byt popsany pouze jako
rekreace. That's where | bring in religion. Proto se snazim zavadét tam ten ndboZensky, nebo naboZensky
vztah k témto vécem. I don't think that Norwegians are morally better than other people in this respect.
Nemyslim si, Ze v tomto ohledu jsou Norové moralnéjsi nebo lepsi nez ostatni lidé. I even think that with
our anti-philosophical oil wealth which we have today, maybe we are worse. Ja si dokonce myslim, Ze to
bohatstvi plynouci z té nafty by nas mohlo filosoficky a... | mean we are unphilosophical, unreflective,
and we are rich and stupid. ...jaksi jesté zhorsit tu situaci, totiZz Ze Norové jako taci jsou nefilosoficti,
nereflektuji a to bohatstvi nas jaksi ohlupuje. So I've been talking about the historical period more or less.
Ja jsem viceméné mluvil o takovém historickém obdobi. And just to make one more point that has
something to do with your question. A jedna véc, co souvisi s tou vasi otazkou jesté... If you were a
peasant in Norway in earlier days, you were living in a very marginal region whereby everything could
freeze, for instance. You had a very strong feeling of the vulnerability of nature, that nature is vulnerable.
Kdybyste byli rolniky v tom dfivéjsim obdobi, v té horni ¢asti Norska do hor, tak byste pocitovali takovou
jednu stranku toho Zivota v pfirodé, a to je zranitelnost. So I think... just like on Greenland for the
Eskimos... Je to néco podobného jako v Gronsku s Eskymaky, Ze? So in that period | think they had a local
feeling of nature as vulnerable. A jesté jsem zapomnél fict, Ze v tom marginalnim prostredi to byl ten
lokalni pocit té zranitelnosti. But the problem is exactly what we started with concerning whether you
should stick to the local or whether you should be global and universal. Ale ten problém je v tom, co jsme
zacali, jestli se drzet toho lokalniho pohledu, nebo jestli prejit k tomu globalnimu. To think in long terms,
in global terms, and in global scale. A premyslet v takovych delSich ¢asovych horizontech a v té globalni
Sifi. And that's where the local experience is not enough, but that's where you have to be able to think
about it. A k tomu pravé ta lokalni situace nestaci a musite zacit o tom premyslet globalné. And that's
exactly where I'm pessimistic about my own people. A to je pravé ta véc, kde jsem ja sdm za sebe



pesimisticky, co se ty¢e mého vlastniho lidu. No, tak... that's your answer. Yes, that's my answer.
Hejdanek: Can I?

Jiny hlas: Yes, please.

Hejdanek: Religion was always combined or tied with ethical approach. If you put the things as the
approach to nature is a religious one, what | missing is the ethical dimension. Because you can walk in
the free nature alone. You need not the others. You are not responsible for the others. It can be viewed as
a retreat or withdrawal. And where is the ethical dimension to be found in this concept of religious...

Jiny hlas: No tak, ja jsem uz tomu porozumél. Vy fikate, Ze ten vztah k pfirodé charakterizujete jako
nabozZensky. On tam dokonce mluvi v tom ¢lanku, Ze k ndbozZenstvi patfi ritual a ten ritual vidi v tom
zapalovani ohnd, v téch hranicich. To tady prosté nefekl tedka. Tak se ptam, v ¢em je, protoze
naboZenstvi vzdycky je spojeno s etickym vztahem k lidem, ke spolecenstvi. Kde tedy je ten eticky
rozmeér, kdyZ je mozno v té prirodé byt sam, v té samoté, bez té odpovédnosti vici druhym? Okay. First |
would say that religion to me is also that which is related to a feeling of estrangement, of questioning, of
feeling one's small part in a big whole. Myslim si, Ze k ndboZenskému postoji patfi to povédomi, pocit,
ten pocit odcizeni a zaroven, kde ¢lovék je soucasti ¢ehosi vétsiho, celku. So there might be an argument
for separating or making some kind of differentiation between ethics and religion. I'm not sure how
tight...

Jiny hlas: I'm really not sure what to say about the relation between, or there is very much to say about
the relation between ethics and religion. In this case, | think | will just say that there is a feeling of
belongingness to nature and of responsibility for not destroying nature.

Jiny hlas: Tak v té prvni poloviné Fikal, Ze by mohly byt argumenty, které by podpofily to, Ze mezi
naboZenstvim a etikou je prece jen rozdil, pak to formuloval na zavér tak, Ze k ndboZenstvi patfi ten pocit
sounaleZitosti...

Hejdanek: ...s celkem...

Jiny hlas: ...pfirody a z toho vyplyvajici odpovédnost za to, aby nebyla ta priroda [nesrozumitelné].

Jiny hlas: Ja bych se k té prirodé uz... Je pravda, Ze priroda ma podil na kulturnim utvareni ¢lovéka, it's
true the nature, aniz by o tom ten ¢lovék védél, contributes to the cultural activity without a man
inevitably...

--- (1986-10-28 Gunnar Skirbekk - Pfiroda a narod (2) [LVH326VA]_Kaz b_cleaned.flac) ---

Jiny hlas: Cim je utvaren, nepocituje tim porobeni, neuvédomuje si to, ono to vychazi z jeho védomi.
Teprve po letech nastaly urcité pochybnosti o drivéjsim stavu.

The Norwegian lives outside in a marginal local situation without having been invaded, without having
been well, militarily dominated, and without reflecting this reality. Without reflecting the contribution of
nature enabling him to live in this isolation with all these historical effects resulting from this fact.
Ovsem jakmile - a ted to je jedna stranka toho, jak se pfiroda podili na utvareni ¢lovéka a kultury. A
kulturni identitu nebo identitu ¢lovéka.

As for the future, perhaps even more important is the question how the nature, reflected nature, that
means when people realize what is the contribution.

My jsme dédici kfestanské tradice a tam se reflexe prirody dostala, nebo povédomi o pfirodé nebo
reflexe prirody, byla relativné pozdniho charakteru. KdyzZ Jezis odchazel do neprirody, na poust, nebylo to
proto, aby se nechal inspirovat pousti nebo prirodou, nybrz aby se nechal inspirovat Bohem.

Jesus was leaving the desert, leaving the market place and religious [nesrozumitelné] and was going into
the desert not to be inspired by this place.

Nanejvyse symbolicky, protoZe na pousti byla posvatna mista proroka.

Well, perhaps as a [nesrozumitelné] since the prophets used to inhabit the desert places.

Cili neslo o pfirodu, to je lidska zaleZitost. Neslo v jeho odchodu na poust o pfirodu, jeho zajem byl
porozumét sobé a svému ukolu, a to v polis a ne v prirodé.



He was not interested in going into the nature as it is so, it was a human affair. His concern was to
understand himself and his mission and not in the nature, but in the polis among people.

Teprve pres toto porozuméni sobé se v evropské filosofické tradici doslo i na prirodu, ale az po tomto
obraceni k sobé, to znamena, Ze subjekt reflexe byl ¢lovék, teprve sekundarné priroda.

And the reflection of nature was brought about after this period of introspective way of thinking, that
means the subject of reflection was the man first and secondary the nature.

Takze nevidim zadnou paralelu mezi Nory a Indiany. Nanejvys, Ze Indiani byli schopni vyslovit to o pfirodé
teprve v prudkém setkani s kolonizatory. Myslim tu slavnou rec¢ nacelnika Seattla z roku 1850.

| don't see any parallel between Indians and Norwegians except that the Indians have realized their
approach to nature and their linkage to the nature after they have been dominated by the whites.

On predpoklada, Ze kdyz jste tak pozitivné ocenil Indiany a citoval jste, tak jestli to je soucasti té slavné
feci nacelnika Seattla z roku 1850.

Yes, | know that speech.

Ale to, co jsem chtél fict, je, Ze pFiroda se stava nasim predmétem, ale slouZi zase uz analyticky, bude
slouzit naSemu polidsténi. Reflektovana priroda. NemUzeme se zbavit toho, aby jsme tam nebyli ti prvni,
kterym se bude pfiroda jevit.

And the reflected nature will serve us to our humanization. We cannot get rid of being the first to whom
the nature will reveal.

TakZe Norsko ma jedinou budoucnost, Ze se stane skanzenem, ale pro nas, abysme se tam mohli jezdit
divat. Skansen pro celou Evropu.

So he means the Norway's the only future of becoming a Skansen. A museum. Not a specific one, but in
Skansen there are houses as they have been in the past centuries and here it will be not the houses but
the nature. A museum of nature for the whole Europe.

K mé prednasce, jsou tam rGzné poznavaci zajmy. Ja jsem se priklonil k tomu historickému, ne s tim, jak
bychom rekli...

As to my presentation, there are different if you like cognitive interests. | sided up with a more historical
one, not with a more should we say...

Jiny hlas: practical interest in the sense what can we do now.

Hejdanek: Ja jsem se zabyval v tom, co jsem predlozil, spis, pokud se tyce téch kognitivnich zajm{, tak
spis$ tim historickym pohledem, ne tim, co bychom mohli dale délat.

Jiny hlas: | think that it's worth while to know about history in order to act appropriately in the situation
in which you are. I'll translate. | think it's important, | won't make such a big difference, | mean
distinction, | think it's important to know about history in order to act appropriately.

Hejdanek: A ja bych nechtél jaksi to naprosto oddélit, jenom chtél vlastné ten pohled na tu minulost
zamérit proto, abychom védéli, co mame délat.

Jiny hlas: But definitely my, | was stressing the special historical background in this case. When it comes
to what we can do today, | as I've already said, | only see an approach through if you like reflection upon
the various forms of science and appropriate political actions from there.

Hejdanek: Ja jsem tedy predevsim zdUraznil to specifické historické pozadi. Mezi tim, co se tyce otazky,
co mlzZeme dnes Cinit, ja se domnivam, Ze jedina takova cesta je, abychom prihlédli k tém rliznym
védeckym konceptlim a vyvodili z toho politicky pristup.

Jiny hlas: And that was my other option for you. That was the other paper | mean on.

Hejdanek: A to je to druhé, co jsem si pro vas prfipravil jako téma prednasky.

Jiny hlas: Yeah, if Norway should be a park, in some sense it, you have areas in Finland, Sweden and
Norway where you have restrictions as to what you can do. | mean killing animals, cutting down the
woods and so on. And that's part of what you can do. | don't think it is the most important part. It's a
part for preserving nature in itself and preserving it as an area of recreation.

Hejdanek: Jak ve Svédsku, tak ve Finsku, tak v Norsku samoziejmé jsou oblasti, kde plati uréité zakazy,



nem(zZeme tam délat vSecko, napriklad se tam nesmi zabijet zvirfata a kacet lesy. Ja si nemyslim, Ze toto je
to nejdulezitéjsi. Chapu, Ze tedy jde o oblasti, které jsou rezervace, aby byla pfiroda chranéna a aby byla
k dispozici k rekreaci.

Jiny hlas: But | think that Chernobyl and those things are more the heavy questions as to nature and our
relation to nature in the future. | mean the really hard things will be related to military and industrial
projects of the kind of Chernobyl, | mean radioactive plants, biological research, things like that. | read
the other day that the AIDS virus might have been produced in research lab and not been created by
nature in Africa. If so, and that's theoretically possible, it was a DDR scientist who said it, whether it's
true or not, | don't know, but what is possible is that the scientists can create new viruses whereby you
get new diseases that will kill us off. So | mean you have not only the physical sciences with Chernobyl,
but you have the biological sciences with genetics and new viruses. You had the discussion whether to
stop DNA research fifteen years ago. So | think the hard questions about nature, nature in general and
our nature and the survival of mankind has to be fought on that level, not on the more what today is a
more marginal question whether you have that forest preserved, but the forest in general is very
important.

Hejdanek: No, tak podstatné, co jsem rekl, je, Ze neni tak jako prvoradé, jestli ten ¢i onen les v prirodé
bude zachranén. Nejdulezitéjsi jsou daleko vaznéjsi otazky, které se vlastné rozhodu;ji o té prirodé v jisté
mite v laboratofich, kde se podnika cela fada genetickych pokust, kde tedy jde o vlastné
[nesrozumitelné] novych vir( a mozZnosti jejich vytvareni. Aspon to tvrdi teda néjaky ten
vychodon&mecky védec, Ze to je mozné. Ze to jsou ta rozhodujici mista, kde se vlastné bude vytvaret ten
vztah moderniho ¢lovéka k prirodé.

Jiny hlas: | would like to say one more thing. | use very much of my job as a professional philosopher to
try to explain to people how we get very often one-sided and how it's important in our bigger projects to
get a lot of sciences involved so that we won't get results like the green revolution where you get a mess
because you haven't had social expertise, for instance, to get people to see that today you need more
kind of expertise, more kind of perspectives in order to understand what you are doing in the long term.
Hejdanek: Ja jako filosof povazuji za svou Ulohu, abych lidem vyloZil, pro¢ se musime vlastné ucit pfijimat
od vsech téch jednotlivych véd jejich expertizy, jejich reflexi, které nam maji napomoci k tomu, abychom
vlastné védéli, co délame a jak to mame délat.

Jiny hlas: But there is a practical aspect to it and that has to be dealt with, if you like, politically. And | am
member of the Social Democratic Party which is governing party in Norway and | try to follow up the
problems inside of those realms. And our Prime Minister who is a medical doctor, she is in head of the
UN commission for ecology, and | think she does a good job there. But certainly you run into all kinds of
economic and also military problems in trying to solve. But in politics it's not a question of everything or
nothing, but to get more or less. And | think the only ethical thing one can do is to try to get the best out
of it. So whether we succeed or not, that's part of our necrology.

Hejdanek: A pak je tu prakticky aspekt, ten musi byt politicky provadén. Jsem ¢lenem socialni
demokracie, ktera je v Norsku vladni stranou, a ja se snazim sledovat ty problémy uvnitf obor(l. Nase
ministerska predsedkyné je Iékarka, je zaroven clenkou té komise v Spojenych narodech pro ekologii a
ona tam déla dobrou praci. Pochopitelné se tam narazi do celé fady vojenskych a ekonomickych
problém. Ale v politice neni nikdy otazka bud' vsecko, nebo nic, ale vic nebo méné. A ja si nemyslim, Zze
jediné etické ospravedInéni je to udélat co nejlepsi. Zda uspéjeme, nebo neuspéjeme, to uz je soucast
nekrologu o nas.

Jiny hlas: Tak co, asi to uzaviem?

Jiny hlas: Just a question, is pollution a very burning question here in Czechoslovakia?

Jiny hlas: More reality than question. It's burnt in Prague for instance, it's very bad.

Hejdanek: It's officially not denied, only in the last years. There exist certain restriction for information
and so on.



Jiny hlas: In Poland, | have the feeling that they come to the point where they discuss it openly. For
instance, in Krakow, we have open discussion.

Hejdanek: A remarkable difference between the official reactions to Chernobyl in Poland and in our
country. In our country, since the beginning till now, all informations were denied that anything
happened in our country. Very, very... then time to time some... it's better, it's growing better, but on the
beginning nothing happens.

Mluvi o tom, jak je rozdil mezi tim, jak se o Cernobylu psalo v Polsku a u nas. Ze tam pry ma dojem, Ze v
Polsku se diskutuje o tom mnohem otevrenéji, v Krakové atd.

And there exist some small groups who are not reglemented for ecology, of ecologists. And if they begin
to criticize some facts openly, then many of them were, how do you say, condemned or by a trial already.
Therefore it's not only under control, but under repression.

Jiny hlas: But you think that the head politicians know enough about it? Are they aware of it? Is it just
that they are afraid that people will be upset, or are they also ignorant?

Hejdanek: First they are ignorant. In our country, most of them are quite ignorant of all real important
things for our country and for all countries of Europe and so on.

Jiny hlas: And the whole system is so rigid that if the risk and the whole very complex situation of being
polluted and all these ecological aspects should be taken with full responsibility, an inevitable result must
be to restructure the economic system. This is what they have not power, will and fantasy enough.
Hejdanek: Yeah, but there are various levels. You might not have the knowledge about it, that's the first
thing. You might lack the ecological... they had only prejudices. They are very afraid to eat the same
things we eat, ravioli, but they have no knowledge about it. Exactly, that's the first thing. And then you
have all the difficulties in carrying it out, but if you even don't even have that, it's a bad situation.

To je vlastné ta zprava Akademie, kterou v tom osmdesatém tretim vypracovala Akademie véd pro viadu.
Tam to hodili do kose. To byla ta ekologicka, o ekologické situaci. A teprve, kdyzZ z toho kose se to dostala
Charta, Charta to dala, podala jako sv(ij material.

The Academy of Science report on ecological issues that was presented, handed over to the government,
but there was no practical implication.

Jiny hlas: And after the expression understatement, that it was no practical, it was totally neglected from
the government. It was observed like a nonsense.

Jiny hlas: I don't understand, they put it into the basket and then it was immediately proclaimed as high
confidential, secret.

Hejdanek: Ne do kose, nikdo se to do kose, hned to bylo okamZité prohlaseno za tajny. OdloZili, ne do
kose, do trezoru. It has been proclaimed as high confidential, secret. Secret, but neglected.

No, a kdyz jim to poslala Charta, The Charter 77 has sent this material to the government, ale tim, Ze to
vydala Charta, tak se to dostalo i do zapadnich rozhlast. Through Charter 77 it has been sent or published
in Western countries.

Takze vlastné reagovali, nasi reagovali na to, aZz kdyz se na téch kongresech ekologickych a v téchto
rtiznych mezinarodnich férech dostavali otazky, co délaji v Ceskoslovensku. Our government has reacted
as soon as on the congresses or some scientific meetings abroad they have been asked what are you
doing in Czechoslovakia. Because there was cited from this report. So we are underdeveloped in this
respect. Very much our leadership is underdeveloped. As in other many other aspects as well.

Jiny hlas: OK, perhaps it's the end. | think we should express once more our best thanks and our hope that
you personally are not the last time here and that you will make a little preparing your colleagues to
come too.

Jiny hlas: I had some suggestions and | think they are realistic and they are too good suggestions and I'll
work on that and I'll see what | can do from there on. | know they are willing to travel and | think you will
appreciate both of them.

Hejdanek: I am very sorry we are in such a situation that we are not able to pay your traveling and so on.



Jiny hlas: Why should you? | mean talking about all the money, man, after 100 years it'll be better. I'm
paid from Norway. so that's no problem. Blue Eyed Sheiks we are called.



